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Advertifement. 


te E Bookfellers who are the Proprietors of this WOR K, 
| thought fit, for fome Confiderations, to fufpend the Publica- 
tion of it for the laft Six Months, but have now agreed to refume 
it ; and that there may be no Chafm in this Hiftory of the Works 
of the LE ARNE D, all material Books, that were publifh’d 
at Home or Abroad, during Fanuary,. February, and March, 1711, 
will be accounted for in One 12d. Book; and thofe for Apri/, 
May, and Fene, in another , after which, the WORK is to be 
Continued Monthly, as before. 

The Bookfellers have laid down a New Method of Correfpon- 
dence, that they may be furnifh’d Early, with the beft Materials. 
which can be had, for making the WOR K Compleat in its. 
Kind ; and inftead of confining One Half -of the BO OK to Fo- 
reign, and the other to Home Books, as formerly, which fome- 
times occafion’d the Omitting or Poftponing what was Material in 
both Refpetts, ’tis refolv’d, that whatfoever Part happens to be 


moft Material, fhall be chiefly taken Notice of, in their refpe€tive 


Months; and the Time of Publication, the firlt or fecond Week of 
every Month, fhall be duly obferv’d. 








fait, Feb. Waveh) TAT CF] Vol XMM. No! x32) 3: 
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Andre Adami Hochftetterij Co//egivm Puttendorhanum, /xper Li- 
bris duobus de Officio Hominis & Civis, Anno 1700, iz <Acade- 
mia Tubingenfi, 12 Exercitationibus inftitutum, i. e. Twelve 
Differtations in 1700, in the Univerfity of Tubingen, upon Puf- 
fendorf’s Second Book concerning the Duty of a Man, and a 
Subje&t, Printed in17zz0, at Tubingen, in 4to, 767 Pages, be- 
fides the Indexes, 


T being M. Hochftetter’sBufinefs toteach Ethicks to his Schol- 
lers, he could not chufe a better Treatife for his Purpofe, than 
Puffendorf’s Duties of a Man, and a Subjelt. It comprehends, 

in fhort, the moft confiderable and fubftantial Principles of Natu- 
ral Morality. Our Author’s Defign being to teach what is ufeful to 
his Schollers, the lays down he principal Matters, of which he 
treats in Form of Thefes,fully Argu’d ; wherein-he does not confine 
himfelf to bate Propofitions, but brings the principal Proofs of what 
he advances, referring by Marks, to the Notes rhat he adds at the 
End of every Thefis, In thofe Notes, he fometimes explains more 
atlarge, what he has but briefly touch’d in the Propolition: He 
quotes fuch Paffages out of Ancient and Modern Authors, as treat 
more largely, or illuftrate what he fays, and has taken fpecial 
Care to fet down inhis Notes the chief Authors that haye handled 
the Subje€ts he mentions, “Tistrue, there are agreat many Scho 

A 2 laftick 

















g oo Vee totes ot the Bi aay rpy 6 


laftick Terms, which are enough to perplex Youth, and fometimes 
{ach Divifions wd Sub-divifions; as one would think, might hive” 
heen omitted: but tisto be obferwd> that molt of thore whos fiu-- 
dy Ethicks, are defign’d Te eer or Law, Sciences 
which are ftillfubject to the Yoak@f Scholaftick Terms, and to a 
reat Number of Divifions. pe hae Sa tai 
a Aurkoke alfo fers down ‘thé’ Opiniotis Yo thofe which 
he thinks tobe truce: He Ykewife thews 9 what chem “are; 
grotfided ; and where hé-dees. not always coftute thém atfarge? 
he at leaft dire€ts to fuch Ayguments, as may folve the Difficulties 
propos’d. He fays in hisPréeface, that 2’ Great Man with’d, that 
fome might publifh a Common, Place Book, or Invegtory of the 
Scienges and he wodeftly fi uppotes sppeghis Viprlemtay be, look'd 
upon as an‘Inventory of the’Science © ‘Ethicks, and, indeed, his 
Treatife may,, with cafe, be confidgrabiy au Hak? either by a. 
Man’s own Stadyy ‘oby making ufetof ie © Héads to which our 
Author dire&ts; but itdoes not follow from hence, that his Work. 
may notbe look’d upon as Compleat,and Sufficient for the Learning 
of Ethicks, without. any other Helps.. He makes-a-juft Remark, 
upon .Puffendorf’s Treatife, which had: been -obferv’d before . by 
M, Barbeyrac, viz,. That. though the Treatife of the Duty of a_ 

Aan and a Subject is properly an Abridgment of ‘the fame Author’s 
larger Treatiie, tis at the fame. time a Supplement to it, there be- 
ing Thingsin the Abfidgment, which are not in the large Work. 

M: Hoch/fetter has not confin'd himfelf to ‘the Limits of his Au- 
thor, in explaining only the Natural Duties of a Man, but alfo lays ..° 
down the Bags pbhisa ay as ayChrifian, and,adds the Principle of 

iriftian Morality to thofé of Natural Moralifts., So that, tie ipeaks 
of the Principle of the Duties of a Chriftian, which is Grace; of 
the Divine Law, of the Old.and new. Man, of the Inward and the’ 

Jutward Man, of the Enmity between the Flefh-and the Spirit ;_ 
and laftly, of Confcience. |. wisy an 5 : 

: Some Y earsago, our Author compos'd and publifh’d a Treatife: 
about the Lawof Puni/hments , and fince there were no Copies of 
irextant, and that jt might ferve for a juféCommentary upon the. 
Thirteenth Chapter of M. Puffendarf’s Second-Book,. tis added to. 
the End of the Volume. ‘There are few Queftions about. the Sub- 
jeCt of: Punifhments, which he does not .Confider and An{wer: He 
alfo explains moft of the Political Laws of Mo/es, and particulat- 
ly the. Queftion, whether the Laws of that Legiflator, whichrelate to 
CPUC $s OTC UL BYRONE, 53s criss iT’ ar innanee la nn 
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For a Tafte ot the Method in which M. Hectic: banl'cs 
his Subjzé&t, the Reader may contult his wnfwer to the Overs, 4 
thér Hereticks ought to be puaifrds Vdoubt, fays M, Bee 
whether it can ‘be folved in a more cear and exatk Mate 
cannot relate evety Thing that he tays on thisHead ; bur he 
edly maintains this Thefis thar abitra&ted Hurefv. does ‘not re 
a Heietick obnoxious to Punifhment, bécaufe Soveraigns are moi 
Mafter’s of other Mén’s Confciences, and ’tis not in their Power 
to make Men believe or not Felteve what they pleafe.. We thill 
take Notice of 3 remarkable Paflages of our Authors on chis Head. 
Don Pedro Ronquillo, who was Ambaffidor from Sparx, to Kine 
Games ll, of Great Bricain, delired Leave of thar Prince to give him 
his Advice ; which having obtain’d, he counfetl’d hts Majetty not’ 
to'give Ear tc Priefts, and others, who perfuaded hitrto make Al- 
tetations inReligion, The King anfwerd him with a Smile, fs! 
this Maxim follow d in Spain ?:To whith Ronquillo reply’d, "Tis bes 
cunfe, *tis not obferved that our Affairs go fo ill. 

The Second is, that our Author fays, nothing can be more fcan- 
dalousto Religion, than to think, it cannotbe eftablifh’d or propa: 
gated by any other Means, but Force: That this gives all the 
World juft Caufe to fufpe&t, that thofe ‘who profefs the publick 
Religion, do it only by Force, and not from real Principle. © Tis 
certain, that in France, when the King forbad the Roman Catho- 
licks toembrace the Reform’d Religion, there were feveral of ’em, 
who though fofficiently perfuaded of the Truth of their Neligion, 
were yetuneafy at this Prohibition, becaufe, thence forwards, iz 
could not be known, whether any were Roman Catholicks of theix 
own Accord, or by Conftraint. | | 

The Third Paffage is; where he takes Notice of the Opinion of 
St. Avgu/ftin, towards his latter Days, that Hereticks ought to he 
forced. On which he obferves, that it appears by this Example: 
that a Man’s Loft Opinions are not always the Wifeft ; and thae 
from-hence, we may fee, That Men judge otherwife of Things, 
when they confider ’em in an abftratted Manner, than they : do, 
when they apply themfelves to fome particular Café ; and efpecia! 
ly, when they mix Paffion with their Judgment. 
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A, A Pagenflecheri Manualium ad Inftitutiones Puris, fuofque ad has 
edjtos Aphorifmos, Repetita Prelettio, &c, i, e. A Re-capitula- 
tion upon the Manual of the Jx/f:tutes, and Maxims concerning 
the faid Inftitutes : To which are added, Difcourfes upon the 
Law of Nature, and the Authority of the Civil Law ; alfo, 
Fyederic\, and the Paraphrafe of the Rules of the Canon-Law. 
By A. Pagenftecher, At Groningen, 120. 455 Pages, 1710. 


Hofe who do not care thoroughly to figdy the Law, complain, 
T that there are many needlefs Things in Fuftinian’s Inftitutes, 
and others wanting, that are needful for the prefent Time. M. 
Pagenftecher, to gratify fuch Perfons, has compos’d fhort Apho- 
tifms , wherein he has retrench’d what was needlefs, and added 
what was wanting in thefe Inftitures; This is the Second Edition 
of his Work. °’Tis certain, that would Men refolve to fhake off 
the rroublefome Yoak of Cuftom, and to feparate in every Science, 
what’s abfolutely neceffary, from what’s fuperfluous, a much bet- 
ter Progrefs would be made in the Sciences, and we fhould have 
more folid Learning : But this muft not be expeéted, till we have 
Plato's Republick, Menof Letters are commonly too conceited of 
their Learning, to own, that there is any Thing fuperfluous either 
in what they know, or in what they teach , and fhould one endea- 
vour to reduce this Proje€t into Pra€tice, many of the Learn’d 
would exclaim, in a Pafhion, with Mo/ier’s, Caritides. 

Ab! Sir, retrench nothing. Let noe a Word be left out; 

Therefore, let us leave the Learned to adore their Bombaftick 
Antiquities, till they are weary of ’em themfelves, and return to 
M. Pagenftecher. The other Piecesaddedto the Aphorifms, have 
been already publifh’d by themfélves, fo that we fhall fay nothing 
of them. This Edition has nothing properly New, but the Pre- 
face. Our Author informs us, that his Friends would have had 
him to infert'in this Volume the Harangue which he made laft 
Yearat Groningen, when he enter’d the third time upon the Office 
of Rettor of the Univerfity, concerning the Nature and Privilege 
of Old Men : But hedid not thinkit expedient. He only gives us 
a Fragment of it in the Preface ; but promifes to publifh it in ano- 
ther Treatife, which heis preparing for the Prefs, entitul’d, Perz- 
cula fua Academica, anambiguous Title, which may fignify either 
His Academical Dangers or Effays. 


What 
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What oblige him to mention the Fragment, was, his being in- 
form’d that it had been taken ill, becaufe he faid, a perfon of 
Threefcore and Ten Years of Age might be put to the Rack. To 
this, *twas obje€ted, that there’s a Law which feems to exempt “em 
from it: But M. Pagenffechber Anfwers, that this Law does nov 
mean O/d Men, but fuch as are funk under the Burden of their 
Years, etate defettis. For, fayshe, thefe are very different Things: 
There are robuft Old Men, who may very well be able to bear the 
Rack. We have feen, fays he, a Man of Eighty Seven Years of 
Age, who had a Child by his Maid, Alzfiniff2 was Father of a 
Child, when Eighty Six Years Old. Pasa! Zacchias, reports of P/z- 
terus, that his Father Married again at the Age of Seventy Two 
Years,. and had afterwards Six Sons, and a Daughter, at the Age 
of Eighty Two; and that his Grandfather got a Child, when above 
an Hundred Years Old: Therefore, it cannot be faid, that fuch Old 
Men fink under the Weight of their Years. Thomas Parr Married 
at the Age of a Hundred and Twenty, and lived Twelve Years 
with his Wife, who gave a very good Chara€ter of him ; but in 
fuch Terms, as Modefty will not allow us to repeat. 

Peter De/aval tells us in his Travels, of one Fafper Dragonetti, 
who at a Hundred and Fifteen Years of Age had all his Teeth, and 
made no ufe of Spe€tacles. The perfon whom M, Pugenftecher 
thought fit to be put to the Rack, and who gave Occafion to the 
Debate, was an Old Man of Seventy Years, but very vigorous ; 
could mount a Horfe by himfelf, travel very well on Foot, withour 
being tird ; and who, in a Word, had all the other Marks of a 


Strong and Vigorous Man. 





Liiftoire des Revolutions de Portugal, Oc. 7. e. A Hiftory of the 
Revolutions of Portuga/, by the Abbot of Vertor, aMember of 
the Royal Academy of Infcriptions and Medals. At Purzs, 


1710. 42°. 


Se S is the Second Edition of a Book publifh’d in 1689, un- 
 derthe Title of the Con/piracy of Portugal, yet it may juftly 
be accounted a New Work, becaufe of the feveral Pieces the Au- 
thor has thought proper to add to it, as the Caufe or neceffary Con- 
fequences of that great Event. This Edition of Fa€ts, and Colleéti- 
on of different Confpiracies, induc’d him to give it the Title of Re- 


volutions, inftead of that ot a Confpiracy. 


The 
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The Abbot de Vertot, to make the Entrance of this Hiftory the 
more pleafant, thought fit to trace it,up to the Foundation of the 
“Portuguese Monarchy ; and ‘in a few Words, gives us the Origine 
and Form of its Government, and. an Account of the Nations 
which have fucceffivély enjoy’d that Country : He fhews,. that the 
‘Romans eftablifh’d their Dominion there upon the Decay of that 
of the Carthaginians, that the Alans, Sweves and Vandals, took 
-Poffeflion of it, on the. Declenfion of the Roman Empire ; and that 
thofé Northern People were alfo driven from thence in their Tuto, 
about the Beginning of the Eighth Century, by the Arabians, 
Moors, and other Barbarians of the South, who conquer’d all 
Spain, under the Caliph Valid Almonzor, Henry Earl of Burgundy, 
defcended from Robert King of France, being General to <A/fonfo 
“VI. King of Leon and Caftile, fubdued part of Portugal; upon 
which A/phonfo gave him one of his Daughters in Marriage, and 
the Conquefts he had won for hisDowry and Reward. A/pbon- 
fo, Henry’s Son, fucceeded to his Father’s Dominions and Valour ; 
and his Soldiers, after a great Vi€tory over the AZors, proclaiming 
him King, heleft that Title to his Defcendants. | : 
Our Authorhaving given a Summary Account of thofeé different 
Revolutions, proceeds tothat which happen’d in the Reign of Doz 
Sebajtian. ‘This Second Edition contains a very circumftantial Re. 
jation of the fatal Expedition ‘of that Young Prince, who pifling 
over into Africa, died there about the End’ of the XVI. Century. 
The Cardinal Don Henry, his Great Uncle, fucceeded him; but 
that Prince being very Aged, and Infirm, he Reign’d only Seventeen 
Months: His Death gaveRife to the different Pretentions of his 
Heirs. Philip I. King of Spain, being the moft Potent, decided 
the Queftion by Force : He compell’d the Portugucfe to acknow- 
ledge him for the Legal Heir of Den Henry, and govern’d them:as 
Enemies, whom he had brought under his Subje€tion. s 
Philip Ill. and Philip 1V. treated this Nation no. better. The 
Rigour of their Adminiftration made the Portugue/e think of f{tee- 
ing themfelves from a Foreign Government; and they. effeCted_ it 
_ by an'almoft univerfal Confederacy of the States of the Kingdom, 
which was Miraculous, if we confider the great Number, and dif: 
ferent Qualities ofthe perfons that were privy to it: Bur out Author 
Tays, it was the Natural Confeque ‘of that Averfion which every 
ong had for a long Time entertaind againft the Govetament of the 
Caftilians, ’ The Duke of Bragansa, defcended from the Infanta Ca- 
therin of Portugal,mounted the Throne : He ow'd the Crown to that 
violent Animofity ofthe Portwgue/e,and to the Artitices of the Queen, 
oy his 
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his Confort, who took the Opportunity of thofe Univerfal Dif- 
contents, to advance her Family. Itwas properly her Work; for 
the King, her Husband, being atimorous Prince, ferved only as a 
Tool, to accomplifh her great Defigns, Itlooks, fays our Author, 
as if Nature had miftaken their Sexes, which feemsto be confirm’d 
by feveral Paffages in this Hiftory, One of ’em was the Antwer 
this Princefs made to the Archbifhop of Lisbon, who interceeded 
earneftly with her Majefty for the Pardon of a Portuguefe Noble- 
man, conviéted of entring into a Confpiracy again{ft the Royal Fa- 
mily. Mr. Archbifhop, fays the Queen to him, with a great deal 
of Courage, The beft Pardon you can expedl from me, is, That I for- 
get you ever [poke to me about him. ere our Author gives us a Ke- 
fation of thar Confpiracy, which was formed to Re-eftablifh the 
Spanifp Dominion ; and the firft Edition of this Book ended here. 

The King of Portugal, to oppofe one Confpiracy with. another, 
follicited the Duke of Medina Sidonia, Brother to his Queen, to 
make himfelf Soveraign of Amda/ufi2z, which was under his Go- 
vernment. This Paffage is one of the moft Material in the Trea- 
tife, but the Proje€t had noSuccefs ,; and the Duke of Mdina, to 
prevent any Sufpicion the Court of Spain might have of him, as 
Brother in-Law to a Rebel, he challeng’d the King to a Duel; 
which Challenge is inferted by our Author, and is a very Singular 
Piece, more becoming a Hero of La Murcha, thana Nobleman of 
that Rank, 

The King of Portugal dying, left the Government of his Domi- 
nions to the Queen, during the Minority of hisChildren. The 
Burden of Affairs did not daunt her; for her Magnanimity and 
Wifdom made her capable of every thing : In fhort, there wanted 
nothing but a Regency, to makea fell Difcovery of that Princefles 
Noble Qualities, Prince A/phonfo, her Eldeft Son, when he came 
of Age, took the Adminiftration from her; but he himfelf loft his 
Dominion and Liberty afterwards, by the Cunning of a Brother, 
who, for Reafons Authoriz’d by the Laws, and Back’d by a Strong 
Party, took from him hisCrown, and his Conforr, at one and the 
fame time, 
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A CONTINUATION of 


Mifcellanea Berolinenfia ad incrementum Scientiarum ex Scriptis 
Societati Regia Scientiarum exbibitis edita, cum figuris ancis & 
Indice Miteriarum. i.e. The Mifcellanies of Ber/im, for the 
Increafe of Learning; compos’d from the feveral Writings pre- 
fented to the Royal Society of that City, with Copper Plates, 
and an Index of the Contents. Printed at Ber/:z in 1710. in 
4to. 394 Pages, with 31 Cuts. . 


M Spener, to explain this Phanomenon, has Recourfe to 
e the Univerfal Deluge, whofe Waters might carry 
along with them Whales, with feveral other Fifh, Shell-Fith; 
Crocodiles, Elephants, and other Foreign Animals, whofe pe- 
trified Skeletons are found at this Day, upon diggingthe Ground in 
the very Centre of Germany Not only M. Spener, but M Tenze/, 
and feveral other eminent Natural Philofophers are of this Opinion. 
He concludes his Memorial with an Ingenious Explanation of the 
manner how the Crocodile’s Skeleton, before mention’d, and 
other Productions of the like Sort, might infenfibly acquire the 
Nature of Stone or Metal. 

This Differtation of M. Speaer, is follow’d by a Letter directed 
to him from M. Leibaitz, wherein, applaudirg the Syfteme of 
the Changes. the Terreftial Globe underwent by the Flood, he 
recolle&ts certain Hypothefés which he had formerly publifh’d up- 
on that Subje€t, in the Journals of Lepzick; and {peaks of a Dif- 
courfe which he has compos’d, but not yet publifia’d, wherein 
he treats De-entiquifime Hiftorie Vefigys in ipfies Nature Monu- 
mentis, i. @ Of the Veftiges of the moft ancient Hiftory difcover’d 
in the Monuments of Nature. 

The fitth Piece is an Hypothefis of M.Chazvin, upon the 
Caufeot Vapours afcending into the Air, and how they are kept 
up there. This Hypothefis gave Birth to a new Difcourfe of M. 
Leibaitz, in which that learned Geometrician makes divers Re- 
Sexions on the Phenomenon explain’d by M. Chauvin, and up- 
onthe Means that may difpofe a heavy Body (of Metal for In- 
ttance ) to fwim ina Liquid, whofe fpecifick Weight is lefS. This 
caus‘d him to examin what Judgmenr was to be made of the Opi- 
pion of Father Lama, a Jefuit, who fuppofing that a Globe might 
bs made of Copper, hollow in the middle; ard of fuch a fize, 
thar being empty’d of its Air, itmight lift up it felf} and {wim in 
the Arme/pbere ; He determin’d, that the Bulk of that Globe 

mutt 
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muft be 16 Foot Diameter 5 but M. Leibaitz having made a Cal- 
culation, found, that to make a Metallick Sphere, hollow, and an 
‘Inch thick, to be an Equilibrium with the Air, it muit have 333; 
Foot Diameter, which is impra@ticable ; befides, the thicknefs 0: 
an Inch would not be fufficient to counterpoize the Weight of the 
Mafs of Air which mutt infallibly f{queeze the Globe together, and 
if a Sphere was made for that purpofe, not above 16 Foot in Dia- 
meter (as Father Lamaz imagin’d ) the faid Sphere, in order to 
form an A‘quilibrium with the Air, ought not to be above the two 
hundredth Part of an Inch in Thickne!s, which isa thing impolli- 
ble to be made. 

Next to this, follows an Exira& of a Letter, written by M- 
Bebrens, to M. Leibaitz, the Prefident of the Royal Society ot 
Berlin, touchinga new Specifick for the Cure of the Gout, which is 
todrink three days after the firlt Fir, twelve Pints of a Diet 
Drink, made of Guiacum Sarfaparilla, Squinanthus, Polypodium, 
and Hermoda€tylus, to be boyl’d in two parts of Water, and a 
third Wine, which after three days drinking, would cure the Pa- 
tient, and enable him to walk, He aflures us, thatthis Remedy has 
been try’d feveral times, with very good Succefs; but the exact 
Dofes of the Ingredients ought to have been fet down, as wel} 
as the entire quantity of Liquor requifite to make the Decoétion. 

As to thetollowing Pieces, we {hall only touch on the Subjeéts 
of which they treat. The 8th, oth, roth and 1th, which were 
alio done by M. Leibaitz, contain certain Obfervations made in 
divers places, upon a‘luminous Body which appear’d in the North, 
in 1707. and at other times. The r2th is a fuccinét Relation of 
a journal to the A/ps, by M. Fob. Fames Scheuckzer. The 13th 
treats of the Cure of Impofthumesin the Gums, attended wirh Ui. 
cersin the Cheek. The 14th contains an Extra& of Meteorological 
Obfervations, made at Zarich, by the faid M. Schewchzer, in 1708. 
And the laft of thofe Memoirs, which relate to Natural Philo- 
fophy and Phyfick, prefents the Publick with a new Method to 
preferve Pieces of Painting in their true Colours, and to keep 
dead Bodies from Putrefa€tion. 

The Memoirs thar treat of Mathematicks ard Mechanicks, 
are 38 in number, of which thefe are the Titles. In the frit, 
M. Leibnitz particularly obferves the wonderful Relation be- 
tween the Algebraick, Arithmetick, and the Arithmetick of Fluxi- 
ons, by comparing the Powers with the Differences, and fhews 
wherein confifts rhe tranfcendent Rule of Heomogencous Quanti- 
tics. Inthe fecond, M. Naade, jun, lays down a Rule to find - 
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the Divifion of any Algebraick Prodv& whatfoever,provided that no 
Divifor contain an incommenfurable Term. The third Memoir, done 
alfo by M. Leibnitz, is the Conftru€tion of a Problem, wherein 
he propofés to draw right Lines to touch the Lines of the Cen- 
ters of Gravity. The fourth contains Extra&ts of feveral Letters of 
Meflicurs Bernoulli and Leibnitz, touching fome Difcoveries, as 
to the Method of meafuring Curves, or Crooked Lines. The 
sth demonftrates, that Bombs carry always to a Diftance pro- 
portionable to the Force that drives them, fo long as the Mortar 
continues in the {ame Point of Elevation. The 6th is a Letter of 
M. Guglielmini, to the Prefident of the Society, about meafuring 
the Motion of Running Waters, in anfwer to a Letter by M. Dewis 
Papin, written formerly to M. Hughens, The 17 Memoirs that 
fucceed, and which are thofe of Mefhieurs Herman, Krick, Wurt- 
kelbau, Hoffman, Teuber, Herker, and des Vignoles, contain Ob- 
fervations of Aftronomy. Inthe 24th and 25th, M. Hartfoeker 
propofes two Methods, the one to make a commodions Ufe 
of the largeft Obje&tive Glafies, and the other to Tin over all 
forts of Concave and Convex Glafles, The 26th contains an Obferva- 
tion of M. Leibaitz, upon the Way of making Looking-Glaffes ar 
Nuremberg, without the Leaves of any Metal, The 26th is an 
Account of the Ce/eftis Hifforta Britannica, preparing by Dr. F/am- 
fled. The 28th is along Letter of M. Hexfiig, about his new 
Syftem of Mufick. In the 29th, M. St#-m imparts his Obferva- 
tions upon the Fri€tion of Machines, which gave occafion for the 
following Memoit, wherein M. Lezbmitz makes feveral important 
Kefle€tions upon that Friftion, and on the Methods of preventing 
it. In the four following Pieces, is reprefented a new Arithmetical: 
Machine, done by M. Lesbmtz; a Level of a new Invention, by 
M. Hartfoeker ; the Defcription of a Pendulum, exaétly diftin- 
guifhing the Number of its Vibrations, by M. Hoffman ; the Ex. 
planation of a Grinding-Mill, invented at Evtzen, in 1700. In 
the 5th Memorial, M. Chazon lays down a Method to form the 
Powers of any whole Numbers wharfoever, by the Addition of 
certain Terms taken in the Natural Series of uneven Numbers. 
In the 36th, M. Deangicourt treats of the Periods of Columns, 
form’d by the Series of Numbers, rang’d fucceffively in a dyadic 
Arithmetical Progreflion. The 37th gives an Account of a Biue 
Colour, of great Ufe in Painting, which was lately difcover’d at 
Berlin; and in the laft, are contata'd 30 Years Obfervations on the 
Cold of the Winter, calculated from the Ephemerides of M. Rei- 
ver, Yor the gelt, we referco the Book it {elf 
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Auguptini Quirini Rivini D, & PLP. Differtationes Medice diver- 
fis temporibis babite, nunc vero in unum kafcicalum colleits 
Lipfiz, 1710. 4 ¢ The Difllertations ot Rivinws upon divers 
Medicinal Subjeéts, Colle€ted into one Volume, at Lesp/ic, in 


4to. 994 Pages. 


HESE Differtations are 47 in Number, upon as many diffe- 
rent Subjects, usc. Of the Compleat Phyfician, the Supertti- 
ous Phyfician, the Properties of Medicines, the uncertain Effe@ of 
édicines, the Fraud and Infignifcancy ot Apothecaries Druges, 
of Medicinal Meats and Drinks, the Benefits of a Country Life, 
the Viral Spirit of Man, the Scrength of Imagination, of the Sighr, 
the Apoplexy, Remedies again(t the Falling Sicknefs, the Squinzy, 
Hoarfnefs, the Afthma, Spitting of Blood, the Confumption, an 
Impoftume in the Cavity of the Breaft, the Panting of the Hearr,. 
the Fermentation of the Stomach, a Voracious Appetite, the Dif. 
ficulty of Concogtion, Melanchelly, the Iliack Pain in the Guts, 
the Flux, the Increafe of Blood, and its Corruption, of Nourith- 
ment, the Scurvy, the Scorbutick Palfic, the Dropfic, Strangury, 
Diabetes, Abortion, Heredirary Maladies, Difeafes peculiar ro 
certain Countries, their affecting either Men, or Beafts, of Com- 
plicated Diftempers, of fuch as are Medicinal, either to themfelves. 
or others, of the Relapfe of Difeafes inwardly, of [ntermitting- 
Feavers, Malignant Feavers, the Piague, of Diltempeis occ .fion'd 
by Cold, and of the moft Convenient Situation for Sick Perfons 
"Tis impoffible for us to give an Extraét of all thefe Diffrtations 
we {hall therefore confine our feives to the Fermentation of the 
Stomach, to give an Idea of the Author’s Performance, 

The Queftion is, Whether Appetite and Digeftion are caus’d b: 
Acids, Our Author denies it, and confutes the Argumen sbroughc 
for the contrary Opision. Then he lays down his own Hy» otbefis. 
which is, that Appetite and Digeftion proczed from a Foim: ora! 
tion, produc’d by the Spirits independently, from Acids, and Al- 
kalis. Thofe who Atgue for Acids, quote divers Experiments in 
tavour of their Opinion ; of which, thefe are the Principal. 

1. If Milk be drank ina Morning fitting, and after Vomired hv 
force, or otherwife, the MIk will havea fuwre fmell, and | 
fomewhat curdled; which is a plain Proof, fays Lechenien, 
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16. The Miowks of the Luarnen, 

x. If the Filings of Steel be fwallow’d, they prefently raife in the 
Mouth a fmeil of Sulphur, exa€tly like that which comes from 
the Duft of Steel, when fprinkled with Agza-fortis. 

3. If a Living Animal be Diffctted, and Alcali mingled in the 
Water which comes from its Siomach, there will be a Fermenta- 
tion; which could not happen, if that Water wasnot Acid. — 

4. Itis obferveable, that in Fluxes, and other Loofneffes incident 
to the Belly, there are fcarce ever any four Rifings in the Stomach, 
which do not fignifie an approaching Recovery. And dMzppocrates 
places fuch Rifisgs, among the bett Symptoms, atthat time. 

5. Acids, fuch as the Juice of Citrons, Oranges, Pomegranate, 
and Verjuice-Vinegar, 7c. provoke an Appetite, whereas Alkalis 
on the contrary, {poil it. 

6. The Voracious Appetite, called Appetitws Caninus and Bou- 

limia, proceeds from too tart Acids; from whence it follows, that 
a mcderate one muft proceed from more Tempsrate Acids, 
Mi Rivinus Anfwers, Thefe Experiments prove indeed that 
there are Acids in the Stomach, but not that they are the Caufe 
of Appetite or Digeftion. His Reafon is, that the faid Acids are 
not naturel to the Siomach, becaufe they are not to be met with in 
that of Infants; and he pretends to prove it, by alledging fuch Acids 
would hinder them from digefting their Milk, and curdleit.- As 
to the Sour Rifings in the Stomach, which fcarce ever happen 
in Fluxes, without forete!lling a fpeedy Recovery. Thofe Acids 
he fiys, are the Effett and not the Caufe of Digeftion; and 
that the Fermentation which is at that time raisd in the 
Stomach. laying open the different Saline Particles of our Food, 
caufes the Acid Salts to be the more eafily tafted. As to fuch 
fowre Juiccs which provoke the Appetite, our Author fays, they 
only produce thar Operation, by difcharging the Stomach of cere 
tain groi: Humours which hang about its interior Surface; and by 
that means hinder the natural fermentation of the Food ; fo that 
thofe Acids do not in the leaft conftiture or augment the fermen- 
tation, which caufes Appetite or Digeftion. With regard to Al. 
Kalies, fuch as Crabs-eyes, Harts-horn, and other abforbing Me-- 
dicines; which, as ’tis Objef&ted, fpoil the Appetite. M. Rrvix 
Anfwers, That Alkali’s far from taking off the edge of the Appe- 
tire, frequently recovers it, when there is too much Phlegm in the 
Stomach, 

He proves it by the Effe& which the Spirit of Sa/-Armoniac pro- 
duces, when mix’d with the Sa/t of Tartar; from whence he in- 
tens there is as good reafon to maintain that the fermentation of 
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the Scomach proceeds from Alcali, as to fay that it proceeds from 
Acid, and Argues thus, You fay the fermentation of the Stomach 
is Acid, becaufe on feveral Occafions the Appetite is quickned by 
Acids; and I no lefs affirm, that the faid Fermentation is Alkali, 
becaufe in feveral Cafes the Appetite is quicken’d by Salts of Ab 
cali and Urine. 

As to the Voracious Appetite, which ows its Rife to too Predo- 
minant an Acid. This Acid, fays M. Rivin, proceeds from a Di- 
{temper, and by confequence nothing can be inferr’d as to the Ex. 
iftence of a natural Acid. After thefe Obfervations, our Author 
jays down his own Opinion, viz.That Digeftion and Appetite are 
produced by the Animal Spirits, independently from any Acids or 
Alkalis.. His Proots are, 1. When the Animal Spirits abound in 
the Stomach, there is Hunger, and when they are dilperfed, the 
Appetite ceafes; which is an evident Sign, fays our Author, that 
the Animal Spirits are the true caufe of Appetite and Digeftion. 
That there is Hunger when the Animal Spirits abound in the Sro- 
mach, M. R:vin proves, by Obferving that Six Hours after Dinner, 
and Twelve after Supper, which is the time when the Animal Spi- 
tits renew their Motion, we have generally a greater Appetite. As 
to the other Article, that Hunger ceafes when the faid Spirits are 
difperfed, he provesit by this Oofervation. That after too long 
Faiting, the Body perceives it felf weak, without any Apnetite 
2. Moderate Exercife increafes Hunger, but ExcefS diminifhes, and 
fometimes entirely Supprefles it; becaufe moderate Exercifé ex. 
cites the Spirits, and Excefs waftes them. 3. Spirituous Liquors 
taken moderately, and all Spiriruous Sauces, revive the Appetite. 
4. Too great ettufions of Blood, fueh as the Bloody-flux, Diar- 
thxas, &c. difperfe the Spirits, and at the fame time deftroy the 
Appetite. 

He inftances in a Perfon, who being on a Journey, found himfelf 
extreme Hungry, and as he was about to fatistie Nature, fell down 
and Sprain’d his Foot; the pain of which, entirely took away his 
Appetite, fo thatit did not return again till his Foot was eafic. 
Now what other Reafon canbe given for this, fayshe, but that 
the anguifh of the pain turn’d almoft ali the Animal Spirits to his 
Foot, and that when the pain ceafed, they return’d again to his 
stomach, | 

What our Author fays of Hunger, he fays alfo of Digeftion , 
the Animal Spirits feparate the Food, and reduce it to Chyk 
That Digeftion which our Author fays is the effe&t of Fermenta- 


tion, begins in the Mouth, by means of our Spittle, which is full 
af 
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of Spirits, and ends in the Ventricle, whither the great Nerves; 
which areBranches of the Par Vagum, carry the Animal Juice. 





¥0. Balthazaris Wernheri D. Pandettarum Prof. P. Collegiorumque 
Furidicorum que Wirtemberge funt Affefforis, feletie Obferva- 
tiones Forenfes, nov ffimis Dicafleriorum Vitembergenhium prain- 
dictis confirmata, cum duplici indice. 4. €. Sele&t Odlervations 
on Law, and the Courfe of Pleading, Confirmed by the late Or- 
ders of the Tribunals of Wittemberg, by Fobannes Balthazar 
Wernber, Publick Profeffor of the Civil Law, and Counfellor in 
all the Colleges of Law at Wittemberg, in 1710. in 41a, 


972 pages. 


 Papoers abounds with publick Profeffors of the Law, who 
freely publifh the Compofitions they Teach in their Col- 
leges. M. Wernher, who Profefizs Law at Wittemberg, has pub- 
lifh’d 500 Obfervations of that kind, in partieular Chapters, 
which make up one Volume. 

But in this Book, the Matters are introduc’d occafionally, juft as 
they occurred to the Author;-who fays, that as he ran over his 
Writings, he pick’d out what he thought moft Remarkable, and 
put itin thofe Sele& Obfervations. We can only touch upon a 
few, asa Specimen of the reff. 

The 25th Obfervation is upon Marriage Contraéts; and in this 
he propofes a very uncommon Cafe, A Youth Betrothed toa 
Virgin, continued his Courtfhip, and in the Tranfports of his paf- 
fion, would fain enjoy the privileges of a Married Perfon, without 
fiaying till he had a Title. The Virgin complains of this, expref- 
fes her great abhorrence of it, and declares fhe cannot Live with 
this Rath Lover, and that thereby fhe is difingaged from the Con- 


_ tra€t. The firft Judge to whom the Matter is referr’d, being too 


far influenc'd, perhaps by the Virgins declard Abhorrence, Ab- 
folv’d her from the Firft Contra&; but a Superior Judge Rever- 
{es the Sentence, and is not of Opinion that an Attempt, 
which was only the Effe&t of too eager Love, ought to be punifh’d 
with the privation of the beloved Obje&t, in a Cafe where ap- 
proaching Marriage feem’d proper to make an entire Excufe, or 
Keparation, betwixt the Parties. 

The fame Subje& makes our Author propofe another Que- 
ftion. The Husband of a Woman big with Child, believes it 
isnot his, yet admits the fufpe€ted Woman both to his Bed and 
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Board, can he after this be allow’d to accufe her of Adultery > No, 
fays M. Wernber, becaufe in this Cafe, tho’ the Injury was cer- 
tain, yet it ought to pafs as if pardoned. Heretofore when Adul- 
tery was Rank’d among fuch publick Crimes, as Strangers were 
permitted to proceed againft the diflimulation of the Husband who 
Cohabited with his Wife, after he knew fhe had been falfeto his 
Bed, fuch a Connivance was then reckon’d a Crime which deferv’d 
Punifhment; yet they were far trom admitting the Husband to be 
an Accufer after a certafn time, becaute by his Silence, he himfelf 
became the Party accufed, and was only excufable in a Cafe where 
he pleaded Ignorance, or Unbelief. This is according to the Te- 
nour of the 29th Law in the Volume Ad Leg. Ful. de Adult. 
but this Law has. been long changed, with refpett to Adulte- 
ry:; for the Husband after this Silence, has no power to Sue 
for Revenge, but his Silence is not punifhed as a Crime, and only 
made ufe of as an Exception at Law, to hinder him from com- 
plaining of an [njury, which ’tis prefum’d he has pardon’d, by 
pafling fo much time with his Wife, as is fwppos’d to be enough 
for a Domeftick Reconciliation. 

Moft of thefe Obfervations which compofe this Colle&tion, 
are very fhort, and contain a more precife diftinftion of Maxims 
than is to be found in the ordinary Method of Diffsrtations. One 
of the principal Subje&s of our Author’s Inquiry,feems to be that of 
derogatory Claufes in Wills; by which he means certain obfcure 
Phrafes which a Teftator puts in his Will, to provide againft the 
Suggeftion of a Secorid Will, which he apprehends may be ex- 
torted from him during his Weaknefs, and that it would lofe its 
force, if the Terms which were known only to him, are not there 
repeated. For Inftance, a Perfon is willing to fettle his Eftate; 
while Health and Reafon enable him todo it with Freedom. He 
fears that hereafter, a different State of Health may make him 
uncapable of denying the Solicitations of Perfons about him, and 
make him A&€ contrary tohis true Intentions. Therefore he de- 
clares bya Teftament made with deliberation, and without con- 
{traint, that he intends every Teftament whick appears for the 
future in his Name, be void, as not containing his true Intentions, 
unlefs there be thefe words in it, Lord bave Mercy on me; or fuch 
others as he fhall think fit to infert. After this, all Attempts to 
take the opportunity of his Age and Infirmities, to poflefs him 
with different Difpofitions, will be to no purpofe, for the frft Will 
takes place, by vertue of the wr ee Claufe, if thar Claufe is 
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not us’d in others, as it cannot be, unlefs the Teftator, to whom 
tis only known, is fincetely difpos’d to change the Will. +. 
- Tis indifpenfibly neceffary to make ufe of fuch a Secret, to dif- 
appoint the Covetous Defigns of thofe who feek to obtain Eftates by 
unjuft Method:, and frequently by violating the Laws of Affinity. 
and Nature. But Impofture, which converts evety thing to a. 
wrong fénfe, fometimes tnakes what is us’d.as a Precaution againft 
Tuch Abnufes, to be fubfervient to em. A cunning Man who has 
prevail’d with any one to fertle his Eftate to his Advantage, fear- . 
ing left a pofterior Change of Mind, which he may be tefs capable 
to manhage, fhould rob him of the benefit of the former, is very 
careful thata Derogatory Claufe be inferted in the firft Settlement, . 
to giveit the more force; fo that when the Teftator being better 
advisd, would afterwards make a more .prudent Difpofal of his. 
Eftate, he runs the rifque of doing it-in vain, for want of reciting | 
a Claufe, which he is either ignorant of, or elfe has-forgot. Thus 
the Lawful Heirs many times, tho’ contrary to the intent of the 
Law, . fufter a great deal by a Precaution which was at firft in- 
vented in their favour. This has oblig’d feveral Doétors to Con- 
demn the wfe of Detogatory Clanfes, and to wifh that the Praétice 
of ’em was Abolifhed. 

M. Wernher is of this'Opinion, - and maintains that Derogatory 
Claufes are only the Inventiap of Do€tors,. and not Eftablifh’d by-- 
any Rulein Law. That onthe contrary, nothing more vifibly in- 
jures the purity of its Principles, with refpe&t to Teftaments, than. 
zo make the effe€t of a certain change of the’ Will, depend on the 
treachety of the Memory. . He adds, that this fort of Claufes does 
more harm than good in Law; . that they occafion a multitude of © 
Suits, to know whether it be fufficient to recite them by a general 
Expreffion, or by a Special and Individual Revocation; and that it 
makes way for Fraud 100 times, where it prevents it once. From | 
hence he infers, that confidering all the Inconvenieneies on both 
fides, that of Reftraining, if not totally Abolifhing the Power of 
Derogatory. Claufes feems the leaft to him, . becaufe ir reduces. . 
things to a Rule, wz. by making the firft Teftament give place to . 
the latter ; whereas the other Expedient does ina manner bind up 
a Man from making his Will; a Liberty, of which Men have been 
always very jealous. Upon the whole, M, Wernher is of Opinion, 
that in oder to Revoke a Teftament, wherein a Derogatory Claufe 
is inferted, tis fufficient to declare in general, by a pofterior Tefta- 
ment, that all thofe formerly made, are thereby Revok’d, pores : 
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‘making the leaft mention in the latter of the Claufé inferted in the 
former. 

Since the Derogatory Claufes owe their Rife to the Invention of 
the Doétors, the Diftin€tions and Modifications with which they 
are cloge’d, muft alfo be afcrib’d to the fame Original. Several, 
for Inftance, think that when Ten Years are expir’d, between a 
‘Teftament which has a Derogatory Claufe in it, and one which has 
not, the latter may revoke the former, without reciting the Claufe ; 
becaufe at that time, it may be prefum’d that in fo long an Inter- 
val, the Claufe may have flipt out of the Teftator’s Memory. But 
'M. Wernber does not think that the Ground of this Diftin&tion is 
folid. May not the Teftator, fays he, as well forget the Claufe 
in Nine Years time, asin Ten? is the Memory circumfcrib’d to 
any fix’d Limits, beyond which it can retain nothing, or within 
which it can let nothing flip. The prefenr Cafe in Queftion, 1s 
not about Prefcription, but only to Know whether the Teftator 
has changed his Mind. Now it muft be allow’d, that he did fo 
every time that by a Teftament he revokes generally and without 
diftin&tion, all preceeding Teftaments. 
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Ejjais de Theodicée, i. ¢. Effays on the Goodnefs of God, the Li- 
berty of Man, and the Origine of Evil. By Theodiceus. Amfter- 
dam, 1710. 8ve. Containing, with the Preface and Table, 86: 


Pages. 


Tt" E Author of this Book appears under a borrow’d Name. 
HE but may eafily be known by his other Works, to which he fre- 


quently refers in this: He is a Gentleman of Ulniverfal Learning, 
and Eminent Abilities. 

This Work confifts, 1. OF a long Preface. 2. Of a Prelimi- 
nary Difcourfe concerning the Agreement berwixt Faith and Raz- 
fon. 3. OF an Effay, as in the Title. 4, OF a Latin Piece, 
Entitul’d, Cau/e Dei afferta ad Fuftitiam ejus. i.e. The Caufe ef 
God afferted by his Juftice, reconciled with his other Perfeétions, 
and ail his A€tions. 5, Some Refle€tions upon Mr. Hobd’s Book 
on Free Will, Neceffity, and Chance. .6, Remarks on a late Book 
by the Archbifhop of Dzbéin, about the Origine of Evi, 

The Preface is long, and worth reading, becaufe of the great 
Number of judicious Remarks it contains. Our Author obferves, 
that moft Men have always placd the chief of their Religion in 


Formalities ; and that Solid Piety, joyn’d with True Vertue and 
ca 7 oe * Know 
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Knowledge, has been feldom found in the Multitude. There are 
but few Men capable of Solid Argument, and hence itis, that Ce- 
remonies and Articles of Religion came to be fo much in Vogue: 
He fays, that Religious Ceremonies would be very Landable, had 
thofe who invented them, taken Care to mike them fubfervient to 
True Piety, This was the Defign of God by Mo/es in the Old 
Teftament; and of our Saviour under the New, He fays the like of 
Confcffions, or Articles of Religion, that they would be very com- 
mendable, did they contain nothing but Truth ; whereas it has hap- 
pen’d too frequently, that Men_ have ftifled Devotion by Formali- 
ties of their own Invention, and confounded the Syftems of Reli- 
gion with Mixtures of their own Opinions. 

He adds, that the Heathen Worthip confifted chiefly in Ceremo- 
nies ; but they had no Articles of Religion: Their Priefts make it 
their chief Bufinef$to work on the Minds of the People by Tempo- 
ral Hopes and Fears, without making them fenfible of a future Life, 
or Ewing. them right Notions of God, and the Immortality of their 
Souls. 

We find none of the Ancient Nations, except the Hebrews, who 
had any publick Syftem of Religion, and that was. convey’d to 
them by:the Patriarchs and Mo/es,who taught them the of Belief One 
Only God,the Creator of all Things: But though Mo/es believ’d the 
immortality of the Soul, and that it was handed down tothe Fews, 
yet it does not feem to have been generally underftood, till our Se- 
viour remov'd the Veil, and taught them plainly, that the Ations 
of this Life are rewarded in another. Though many of the Wife 
Men of other Nations feem to have had the Notion of Oxe God, 
and to. have receiv'd from Mofes Noble Idea’s of his Power and 
Goodnefs, we find few, if any, to have this Do&trine Eftablith’d 
by Law. It was Fefus Chriff who taught all.the Confequences a- 
rifing from the Power and Goodnefs of God, and explain’d Natural 
Religion in fuch a manner, as their Philofophers had attempted in 
vain. This isevident, among others, by the Sy{tem of Mabomer, who, 
tho’ he did not abandon the Fundamental Articles of Natural Reli- 
gion, and that He, and his Followers, did, in many Counties. 2. 
bolifh thePagan Superftitions, that were inconfiftent with the Uni- 
ty of God, ee purigsa sani! of or Soul, yet they bewilder’d 
themfelves, and fell into monftrous Abfurdities, by reieftine tt 

Dokirine of our Savioxr.. iw Sarena ee 

After thefe Obfervations, our Author comes next to fhew,. that 
True Religion confifts in the Love of. God, and that we cannot love 
him, without knowing his Perfe€tions; therefore, ’tig of the ut- 
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moft Importance for us, to have right Idea’s of him. If we don't: 
conceive that God is Wife, Juft, and Good, &c. ’tis impoflible for 
usto love him. Good Attions, proceeding from True Knowledge, 
afford us Solid Pleafure, and heighten our Vertue, fo as to make 
ns dire€t all our Intentions to the Common Good, which is the 
Glory of Gods and if we have not the wifh’d for Succefs, it makes 
us eafie, becaufe we know-that what he Wills is beft forus. This 
prevents our being difcourag’d with the ungratefulnefs of Mankind, 
and makes us continue todo all theGood wecan. Our charitable 
Endeavours are attended with Humility and Moderation, which 
hinders our aftz€ting to rule over others, for, being fenfible of our 
own Imperfections, and obferving many good Qualities in other 
Men, it makes us apt to cenfure our own Faults, and to excufe 
theirs, Our Author adds, that there can be no True Piety, without 
Charity, and whoever is not Kind and Beneficent, has no fincere 
Devotion. 

A Good Nature, Liberal Education, and Converfe with Men of 
Piety; may do much towards giving us {uch a Frame of Mind ; but 
Good Principles is the belt way toeffeét it: Therefore, fays Theodicems, 
it ought to be the Defign of fuch as teach Religion, to fix thefe 
Principlesin the Minds of their Hearers. But they too frequently 
take a different Method ; they confine all Devotion to Ceremonies, 
and Do&rine to Formularies, though the Ceremonies be not always 
proper to keep upa Senfeof Religion, nor the Formularies to en- 
lighten the Minds of Men. Herice itcame to pafs, that Chriftizas 
thought they might be Pious without know or loving God, and 
devout without loving or ferving their Neighbours, For a long 
Time, the Publick was not fenfible of thefe Diforders, and there 
is {till toomuch of the Kingdom of Datknels remaining. Thus 
fome Men, who frequently difcourfe of Religion, and whofe Pro- 
feflion it isto teach it, have falfe Notions of God, and reprefent 
him fo, ashe cannot attra&t our Love or Imitation of him, for 
they have reviv'd the Ancient Eirour of thofe, who reprefented the 
Deity as an ill Principle: They talk of his Irrefiltibie Power, 
without difplaying his Infinite Goodnefs, and of his Infinite Autko- 
rity, without taking Notice that it is govern’d by Infinite Wifdom. 
Our Author having obferv’d, that thofe Falfe Idea’s were chiefly 
grounded upon Men’sconfufed Notions of Liberty, Neceffity, and 
Deftiny, was thereby inducd to undertake this Effay. 

He proceeds to fome Reflections upon the great Queflion about 
Liberty and Neceffty,and on this Occafion, oblerves, that Men have 
puzzled themfelvesin all Ages with aSophilm, which the is 
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call’d, The Idle Reafon, becaufe ittended to make Men Idle, and 
to mind nothing but their Senfual Inclinations : Hence they argu’d 
thus. If Things to come, be neceflary, they will infallibly happen, 
whatever we do to prevent “6m, and that they are neceflary appears 
_ thus, Becaufe God either fore-fees, or pre-ordans them, or they 
necefjarily happen by a Concatenation of Caufes, or by the very Na- 
ture of Truth, which is determind in the Propofitions relating tc 
Future Events, as it-is-in all other Propofitions, for. a Propofition 
muft ever be true or falfe initfelf, though we be not always fenfi- 
ble oftt. 

this wrong Notion of Weceffty, fays our Author, has introduc’d 
into the Chriftian World, that which iscall’d, The Turkifh Fate, or 
Predeftination, though Chriftians are not aware of it. This, he fays, 
is worfe than the Fate of the Stoicks, for that did not hinder Men 
from minding their private Concerns, but made them eafy under 
all Circumftances ; becaufe, that which they call’d Fate or Neceffty, 
made all our Sorrows and Cares of no ufe: He adds, that even 
thofe Men, whofe Principles are attended with a Mixture of 
Turkifh fate, are notidle upon a Profpec& of imminent Dangers, 
or great Advantages; but when they are doubrful, and at a diftance, 
or when the Remedy is difagreeable to their Inclinations, then they 
indulge that calld, Ihe Idle: Reafon. For Inftance, when the 
Queftion relates to the Prefervation of their Health or Lives, by 
obferving a regular Diet, they frequently anfwer, that their 
Daysare number’d, and that they cannot avoid their Deftiny. Yet 
when Diftempers come uponthem, they will ufe the abfurdeft of 
Remedies to cure the Difeafe, the-Prevention of which they have 
neglected. 

This pretended Fute or Necefity they are apteft to plead in Ex- 
cufeof their Vices ; and thusour Young Free thinkers will readily 
tell you, “tis in vain to preach up Vertue, and to ery down Vice, 
and to talk of future Rewards and Punifhments, fince what is 
written in the Book of Fate, is written, and cannot be alter’d: 
Therefore, fay they, “tis beft for us to indulge our Inclinations; but 
they don’t confider, faysour Author, that this Argument is fallaci- 
ous, becaufe it proves too much ; for, according to this way of 
Arguing, we may drink a pleafant Liquor, though we know it to 
be poifon’d. Since, by the fame Reafon, they might argue, that if 
it be writ in the Book of Fate, that Poifon muft kill me, now it 
will certainly do fo, though I don’t drink this Liquor; and if it be 
writ that Poifon fhall not kill me, it cannot do it, and therefore I 
may driok what I pleafé, which is.a manifeft Abfurdity. This, fays 
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our. Author, has puzzled many of our Free-thinkers ; but ftill they 
would turn the fame Argument a new Way, till I fhew’d thern 
wherein the Sophifm confifted, by telling them, it isnot true that 
a Thing will happen, whatever we do toprevent it; but it hap- 
pens, becaufe Men do what leads to it, and if the Event be written. 
fo is the Caufe which produces it: Therefore, the Conneétion be- 
tween Effects and their Caufes is fo far from proving a neceflity of 
bid Pra€tices, that it plainly proves the contrary. 

This fatal Neceffity, fays Theodicezs, .s wholly inconfiftent with 
the Freedom of the Will, and by neceffiry Inference, would make 
AGions neither Juft nor Unjuft, nor to deferve Reward or Punifh- 
ment: Therefore, the Confequences which attend the De€trine of 
Irrefiftible Necefity, are fo pernicious, that it concerns every one 
to know the different Degrees of it, and to underftand, that fome 
ot them. are not prejudicial, whilft others are liable to a dreadful 
itive. .. 

Some Men think it not enough to affirm, that Verexe and Vice 
are indifferent in themfelves, but are fo bold, as to make God an 
Accomplice in their Crimes, like the Heathens, who charg’d their 
Gods with moving them to wicked A€tions. The Chriftian Reli- 
gion, which teaches.us the Dependance of all Things on the Au- 
thor of our Being,.and his Concurrence in all Humane Aétions, 
feerhs to encreafe the Difficulty ; but, fuppofing that God does net 
concur with the Sins of Men, his forefeeing, and permitting them, 
which he might have prevented, appears inconfiftent with his Holi- 
nefs: Therefore, fome Philofophers and Divines chofe rather to de- 
ny hisPrefcience of future Events, than to own it to the fuppos'd 
Prejudice of hisGoodnefs. This, fays our Author, is the Fault of 
the Socimians of Conrad Vorftius, and of a Learn’d Eng/ifh Jefuir, 
who ¢alis himfelf Thomas Bonartes, in his Book, De Concordia Sci- 
entie cum Fide, : 

Thefe Men, fays Theodiceus, are certainly in the wrong , but. o- 
thers are no lefs blameable, who being perfuaded, that nothing can 
happen withcutthe Will of God, impute fomany Things to him, 
as are inconfiftent with his Wifdom and Goodnefs. Thus, they fay, 
that God being Soveraign of the World, might, without Prejudice 
to his Holinefs, induce Men to Sin, meerly becaufe he will have it 
fo, or that he may have the Pleafure of punifhing’em: Nay. 
{ome go further, and fay, that he might juftly punifh Innocent Per- 
fons to all Eternity, becaufe no Body has a Right to find fault with 
what he does, Some do likewife argue, thatGod may do with 
us, a8 we dg with Worms, which we tread upon oe any 
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Scruple; but don’t confider, that fuch monftrous Opinions ate alto- 
gether inconfiftent with his Juftice and Holinefs, 

Our Author's principal Defign in this Work, is to confute M? 
Baylle, upon whom he beftows a great Encomium for his Eloquence, 
Penetration and Learning, and calls his Di€tonary a Wonderful 
Work. He gives us an Account of the Origin and Progrefs of his 
Difpute with him, about our Author's Way of Explaining the Uni- 
on.of the Soul and Body, which Theodoceus makes ufe of as a Key 
to let us into the Knowledge of the Formation of Organiz’d Bo- 
dies, and feveral other Phenomena of Nature. He tellsus, that 
he has a long Time ftudied the Method of reconciling Faith with 
Reafon ; fo that we have Ground to expeft-a great deal from him 
on that difficult Subje&t. 

Atter his Preface, he comes to his Preliminary Di/courfe on the 
Conformity or Agreement betwixt Faith and Reafon, He lays this 
down asa Principle, that two Truths cannot contradi€t one ano- 
ther ; that reveal’d Truth is the Obje€t of Faith, and that Reafon 
isa Chain of Truths depending upon one another, and known by 
the Light of Nature. To prove this, our Author lays down 3 forts 
ot Neceffities, or neceffary Truths. The firft is, thofe which are 
Eternal, and abfolutely neceffary, fo that the contrary implies a 
‘Contradi&ion, Of this Nature are thofe Truths, the neceffity of 
which is Logical, Metaphyfical, or Geometrical, which a Man 
can't deny, without running into Abfurdities, 2, Thofe which are 
Phyfical, or Natural, that depend on the Laws which God has 
tounded in ‘Nature. Thefe Truths we learn, either 4 pofferior:, 
-that is, by Experience, or @ priori, by confidering the reafonable- 
ne{s and the fitnefS of “em; which fitnefs is founded on the Free 
Chojce ofGod, and not on a Geometrical Neceflity. 3. A Moral 
Neceflity, upon which the Phyfical Neceffity is founded, that: is 
to fay, upon the Choice that the Wife God has made, and which is 
always becoming his Wifdom. Natural Neceffity confticutes the 
Order of Nature, and contifts in the Laws of Motion, and fome 
other general Laws, which God was pleas’d to Eftablifh, when he 
Created the World. Thefe he did not eftablifh without Reafon, 
for he chufes nothing out of Humour, or as it were at a venture, 
and through meer indifference; but the General Reafons of Good 
andjOrder which mov’d him to it,may in fome Cafes be furmounted 
by greater Reafons, of a Superiour Order. 

This fhews that God may difpenfe with the Laws of Nature 
prefcrib’d to his Creatures, and produce fomething contrary to the 
Courfe of Nature, by working Miracles. For the Laws of Nature 
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are fubje& to the Difperting Power of the Creator ; whereas Eter- 
nal Truths, like thofe of Geometry, cannot be difpens’d with; fo 
that Revelation cznnot be contrary to Reafon, nor cin there be 
any invincible Reafon againft Truth. For if the ObjeGion bea De- 
monftration giounded on undeniable Principles, or Faéts, and for- 
med by a Connexion of Eternal Truths, the Corclufion muft be 
true, and the contrary falfe, otherwife two Contradi&tory Propo- 
fiticns muft be true at the fame time. But if the Obje€tion be nor 
Demonftrative, it can amount tono moreat higheft than a proba- 
ble Argument, which can be of no force againft Faith; fince it is 
agreed, that the Myfteries of Religion may be contrary to Apear- 
ances. Hence M, Bayle in his Pofthumous Anfwer to M. /e Clerc, 
declares that he does not pretend there are any Demonftrations 
again{t the Articles of Faith; fo that all thofe feeming infurmount- 
able Difficulties and pretended Oppofitions between Reafon and 
Faith vanifh at once. True Demonftrations in Philofophy can ne- 
ver be contrary to Revelation ; but when any Philofophical Max- 
ims are reje€ted in Divinity, it is becaufe they are grounded only 
upon Appearances, and the ufual Courfe of things. 

Thofe who pretend that Faith and Reafon don’t agree, do gene- 
‘raily confound their Terms or Expreflions. Thus for Inftance, they 
confound the words fo explain, comprehend, prove, and maintain. 
For Myfteries may be explain’d, as tar as is neceflary for believing 
them, but wecannot comprehend them: Thus in Natural Philo- 
fophy we are able to explain many fenfible Qualities to a certain 
Degree, but in a very imperfe€&t manner, becaufe we cannot com 
prchend them, nor make our felves or others underftand how they 
happen. Neither can we explain Myfteries by Reafon ; for every 
thing that can be prov’d 4 priori, or by Reafoz, may be com- 
prehended. Wherefore being reafonably perfwaded of the Truth 
of Religion, all that we can do is to maintain its Myfteries againft 
Obje&tions, otherwife we have no reafon to believe them, for every 
thing that can be confuted by Demonftration, muft needs be falfe 5 
and thofe Proofs of Religion, which amount to no no more than 2 
Moral Certainty, wou’d be counter-ballanced, and even furmounte 
ed by Obje€tions that carry an Abfolute Necefhiy, were thofe Ob- 
jeCtions convincing, and demonftrative. 

This Queftion concerning the agreement between Faith and Rea- 
’ fon, has always been much debated in the Schools. The moit 
Learned of the Primitive Fathers, did in many th®ngs approve of 
the Do&trine of Plato. But the Philofophy of Ari/fole prevail’d 
over it by degrees, efpecially when er Sy ftems came to be 
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in Fafhion, by the decifions of Councils, and Formularies. Thus 
St. Augufline, Boethins, and Cafiodorus in the Weft, and St. Joba 
of Damafcus in the Eaft, contributed much to bring Divinity into 
the form of a Science, and to thefe we may add our Country. . 
Men, Bede, Alcuin, and Anfelm, with other Philofophical Divines, 
At lat the Schoolmen and idle Monks, with their Speculations, 
fupported by Ariftot/e’s Philofophy, formed a Syftem compos’d of 
Divinity andPhilofophy, which contain’d many Queftions,about Re- - 
conciling Faith with Reafon. Our Author obferves, that all thofe 
Sy {tems were imperfe&t, and then adds, ‘“ However, | muft own 
“ with the incomparable Grotius, that Gold lies fometimes hid . 
€ ynder the barbarous Latin of the Monks, and therefore | wifh 
«© that fome Able Man whofe Profeflion it is to learn the Language 
© of the Schools, would extraét the beft things out of the Schola- 
“ ftick Writers, as Petaz and Tomajin. have done by the Fathers 
© which would be of great ufe for Ecclefiaftical Hiftory, and bring 
* down the H:fforia Dogmatum to the time of the Reftoration of 
“ Learning, and farther, 

A little before the Keformation, the A-verroiffs in Italy, pte- 
tended that Faith could not be reconciled to Reafon; by which 
they underftood Aviffot/e’s Philofophy, which at that time was 
reckon’d’ Synonimous with Reafon, Averroes, the Famous dA7va- 
bian Philofopher, whom thofe Men follow’d, Argues thus, ‘‘ Man- 
“* kind is Eternal, according to Avi/tot/e; and therefore if Humane 
** Souls be not deftroyed, we mult admit the Metempfychofis ree 
“* je€ted by that Philofopher; or if there be continually new Souls, 
‘s we mutt fuppofe an infinite number of ’em Exifting from all 
“* Eternity, but an a€tual infinity is impoffible, according to .477/to- 
‘$ g/e, Therefore it follows,that the Souls are deftroy’d with thofe 
** Bodies, or at leaft the paflive Intelle€t belonging to every Per- 
“ fon, fo that there will only remain an active Intelle&t common 
“* to all Men, which muft needs operate wherever it meets with a 
** fic Organs as Wind forms a Kind of Mufick,. when introduc’d 
S*-into Pipes. 

Our Author Obferves that this pretended Demonftration is very 
weak. It does not appear that Aviffor/e did well confute the Me. . 
tempfycbofs, nor prove the Eternity of Mankind. . Befides it is 
falfe to fay that an A€tual Infinite is impoffible, and yet the Ari= . 
jtotelions look’d upon that Argument to be a Demonftration; from 
whence they Argued, that there was a certain Sublunary Intelli- 
gence, from the Participation of which came our aftive Intelleé. 
Others acknowledge an Univerfal Soul, which they call the Osean 
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of particular Souls, and believe that the former remain‘, when 
the latter cameto an end. According to them, the Souls of Ani- 
mals begin to Exift, by falling like drops of Water from this 
Ocean, when they meet with Bodies which they can Animate, and 
are re-united to this Ocean when the Body is diffolv’d, as Rivers 
return again to the Sea. Some believ’d God to be this Univerfal 
Soul, and others, that it was a Created Soul, fubordinate to him. 
This foolifh Do€trine is very Ancient, as appears by Virg:/, Georg. 
4. U. 221. and fiz. 6, v. 224. It has been admitted by fome 
Modern Authors, and much applauded by thofe who call them- 
delves E/pirits Forts, particularly by M. de Preiffac a Soldier, and 
Man of Wit, who pretended to Philofophy, and publickly main- 
tained it in Converfation. Our Author thought this Digreflion ne- 
ceflary, ata time when fo many endeavour to fubert the Founda- 
tions of Natural Religion. 

He returns to the Averrosfts, who maintain’d the Soul to be 
Mortal according to Philofophy,. but profels’d to believe its Immor- 
tality, according to Chriftianity. This fufpicious Diftin€tion, 
and profefs’d Oppofition between Faith and Keafon, was openly 
rejected by the Dogtors of that time, and Condemnd in the laft 
Council of Lateran, under Pope Leo X. and the Learned were or- 
der’d to attempt the removal of the Difficulties betwixt Faith and 
Reafon; yet this Do&trine was kept up zzcogzito, by feveral Per- 
fons, for an account of whom, wereferr to our Author. But the 
Corpufcular Philofophy which came in foon afcer, feems to have 
extinguifh’d that Seét. 

Our Auther comes next to anaccount of the Controverfie con- 
cerning the ufe of Philofophy inDivinity. Among feveral Proreftant 
Writers this Controverfie was chiefly occafioned, by the Myfteries 
of the Trinity, the Incarnation, and the LordsSupper. He ob- 
ferves that the Socinians have been coniuted with good fuccefs, 
both by the Lutherans, and Ca/vinifts, who agree well enough 
againft them, though they fell out betwixt themfelves about the 
Eucharift. On this Occafion our Author informs us thatrthe Luthe- 
vans don’t approve the Doéirine of Confubftantiation, or the inclo- 
fing of the Body of Chrift in the Bread, nor any Union betwixt 
them, but only a Concomitancy, whereby thoic two Subltances are 
received at one and the fame time. This is fo much the more 
Curious, becaufe it is contrary to the General Notion which People 
have of the Confubftantiation of the Lutherans. | 

Our Author fupnofes it tobe confefs’d by Divines of all tides, 
that no Article of Faith can imply a Contradiction, or be contrary 
to Mathematical Danenators and therefore he blames = 
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who have granted that the Do&trine of the Trinity sis contrary to 
this Principle, That two things which are the fame with the third, 
are alfo the fame between themfelves;, and adds, that Neceilary 
and Eternal Truths ought never to be yielded, in order to maintain 
a Myftery, left the Enemies of Religion fhould take an advantage 
of it, to cry down Revelation and its Myfteries, 

He fhews that the Diftinf&tion he has made between a Phyficat 
and Geometrical Neceflity, agrees very well with the Common Di- 
ftin&tion betwixt what is above Reafon, and what is againft Rea- 
fon; and he wonders that Mr. Bay/e, and other Men of Parts, 
fhould reje& this Diftin&tion: For what is againft Reafon, is con- 
trary to thofe Truths that are abfolutely certain, and what is a- 
bove Reafon, is only contrary to what we think common Experi- 


ence, or rather our apprehenfion. A Truth fays he is above Rea- 


fon, when our Minds can’t comprehend it, and fuch he fays is the 
Holy Trinity, and Miracles, that none can work but God. Such 
as for inftance, the Creation, the choice of the Order of the Uni- 
verfe, which depends upon an Univerfal Harmony, and the di- 
ftint&t Knowledge of an infinite number of things all at once ; but 
2 Truth can never be again{t Reafon, nor attended with invincible 
Obje&tions, becaufe a Do€trine confuted by Reafon, is fo far from 
being incomprehenfible, that nothing can be more evident, and 
more eafily comprehended, than the abfurdity of ir. 

He proceeds to confider this Queftion, Whethera Reveal’d Do- 
rine can be liable to unanfwerable Objettions, and holds the Ne- 
vi For, fays he, an Obje€tion is an Argument whofe Conclu- - 
ion contradiéts our Propofition, and an invincible Argument is a 
Demonftration. But if there be fuch 2 Demonftration againft our 
Propofition, it muft be own’d that it is falfe, or that two Contra- 
di€tory Propofitions muft be true at the fame time. Thus he al- 
ledges that the Obje&tions which Mr. Bay/e has rais’d againft the 
Goodnefs and Juftice of God, are not-invincible. All the Inftances. 
which he has brought from what is done among Men, are of no 
force, and it does not proceed from this, that the general Ideas 
which we have of Juftice and Goodnefs, don’t agree with the Ju- 
ftice and Goodnefs of God, but becaufe the Cafes are not alike. 
For God does not only take Care of a particular Man, but of all 
Men in general. He takes Care of the whole Univerfe, all whofe 
Parts are conne€ted ; from whence we are to inierr, that there’s an 
infinite number of Refpeéts, the refult of which, caus’d him: to 

judge that it was not proper to prevent certain Evils. This is not 
Subterfuge, but an exact and dire&t Aafwer. For we have fo 
many 
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many Pro ots of the Goodnets and Juitic nar hen we fee 
any thing which fzemsoppofite to thar and \soodnefs, we 
ought t« conclude, that a Superiour, or © >. cogent Reafon, has 
hinder’d him from a€ting on that Occalion, in the fame manner as 


he has acted in others, wherein he m:n: ‘cited thofe ‘wo Perfe&ti- 
ons ; efpecially, fince tis evilent, that we come infinitely fhore of 
comprehending the whole Planof th- Almighty, and of underftand- 
ing the Connexion there is betwixt his Works. | 

Our Author concludes, that one may always make a fatisfa&tory 
Anfwer to any Objeftion propos’d againft a Truth ; and that a 
Man of indifferent Parts, if he be able to ufe the Common Rules 
of Logick, may Anfwer the moft perplexing Obje&tion againft the 
Truth, when that Obj-€tion is only grounded upon Reafon, and 
propos'd as a Demonftration : And notwithttanding the Contempt 
which feveral Modern Authors have exprefs’d of Arzffoile’s Loe. 
gick, he fays, it affords us an infallible Way of confuting Errors: 
on fuch Occafions; for any one who examines an Argument accord- 
ing to his Rules, will always fee whether it be wrong inForm, er 
contains any Premifes that are not prov’d by a good Argument. 

It is quite another thing, fays he, when the Queftion is only a- 
bout Probabilities; for our Logick is ftill very imperfect in thar re. 
{pe&t, and fcarce affords any other Rule, but what helps us to judge: 
of Demonftrations. This is fufficient in the prefent Cafe, for: 
when Reafon is obje€ted againft an Article of Faith, and goes no 
farther than Probability, we eught not to be mov'd by it, fince tis 
agreed on all hands, that Myfteries are contrary to common Ap- 
pearances ; fo that ’tis enough for us, that they contain no Abfur- 
dity, and therefore nothing lefs than a Demonftration is fuffi-. 
cient to confute them. 

We want not Revelation, fays our Author, to know that there 
is One only Principle of all Things infinitely Good, and infinitely 
Wife, Reafon teaches us this by infallible Demonftrations ; and 
confequently, all Obje&tions from the ufuai Courfe of Things. 
whercin we obferve Imperfe€tions, are only grounded on falfe Ap- 
pearances ; for if we could underftand the Univerfal Harmony of 
the World, we fhould {:e, that thofe Things which we ai: apt to 
blame, are conneGted wich the wifeft Plan that could be chofen, 
and not believe only that what God has done is beft. By /eeng 
here, fays oui Author, I mean, what is known a@ Priors by the 
Caufes, and b) .. ieving what we judge only by the Effects, tho” 
the one dé as certainly known. 2s the other; tc which we may ap- 
ply waat the Apoitle lays.2 Corimid, 5. 7. That we walk dy es 
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and not by Sight. For the infinite Wifdom of God being known to 
us, we muft judge, that he had good Reafons to permit Natural 
and Moral Evil, and we judge fo by the Effetts, or a Pofteriors, 
becaufe it exifts. Mr. Bayle, fays our Author, owns this Truth ; 
therefore, he fliould have been contented with it, and not have 
prerended, thatthere ought to beno falfe Appearances againft ir, 
which is juft as unreafonable, as if he had alledg’d, that there 
fhould be no Dreams, or Deception in Opticks. 

_ Theodiceus makes many Refle€tions upon what Mr. Baye has faid 
in feveral of his Works, upon the Ufe of Reafon and Divinity ; 
confirms what he thinks to be Juft, confutes what he takes to be 
otherwife, and anfwers his Obje€tions: He fhews, that as Rea/on 


is the Gift of God, as well as Faith, an Oppofition betwixt them 


would be, to make God contradi& himfelf. What Faith propo- 
fes, may be incomprehenfible, and, even not very apparent; but 
we muft not add the Third Quality ‘that Mr. Bay/e {peaks of, and 
fays, that we believe what isnot to be maintain’d, for that would 


- be to make Reafon triumph over Faith in fuch a manner, that it 


would deftroy ir. Incomprehenfibility does not hinder us from be- 
lieving, even Natural Things; and there are alfo a Thoufand 
Things contrary to Appearances, which -we admit, when they are 
well attefted. He fhews, ina very clear Manner, that Manicheifm 
isno lefs oppofite to Natural, than to Reveal’d Divinity ; and that 
fetting apart all the Myfteries of Religion, Reafen muft always an- 
{wer why there is Moral and Natural Evils in the World : There- 
fore, after Reafon has prov’d the Exiftence of an All-perfe& Being, 
which *tis confefs’d it can prove, it muft alfo anfwer why that Being 
has permitted any Evil in the World? Since, abfolutely fpeaking, it 
might have hinder'd it. This Remark is very important, fince it 
fhews, that the Obje€tions againft the Conformity of Faith with 
Reafom, tend to eftablifh cownright Pyrhcnifm. Here our 
Author brings many folid Arguments, to proye, that the moft Sub- 
lime Myfteries of Religion are not contrary to Reafon. 

He likewife obferves, that the Paflages Mr. Bay/e quotes from fe- 
veral Authors, don’t prove, that there are unanfwerable Ob- 
jections againft any Article of Revéal’d Religion. °Tis plain, that 
the Fathers did not reje€t the Ufe of Reafon in Divinity ; for in 
their Difputes with the Heathens, they fhew that Paganifm was 
contrary to Reafon, and that Chriftianity had much the Advantage 
of it, even in that refpeét. ; 

Theodiceus adds, that Myfteries are capable of Explications, 
though imperfeét ones, and that ’tisenough for us tohave an a 
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gical Underltanding of a Myftery, fuch as the Trinity, and Incarna- 
tion, that we mayn’t ufe rhe Words without Senfé, when we dif- 
courfe of ’em,; bur it is not neceffary that the Myftery {hould be 
fully comprehended by us, Thus when we fpeak of the Union of 
the Divine Word with the Humane Nature, we ought to be {atise 
fy’d with fuch an Analogical Knowledge of it, as the Union of the 
Soul and Body affords us, and need trouble our felves no further, 
than to fay, that the Incarnation is the ftriételt Union that can be 
betwixt the Creator, and the Creature, without going any further 
It is the fame as to other Myfteries. Moderate Men wiii always 
find an Explication fufficient to make us believe, though not to com- 
prehend them. ’Tis enough for us to know what a Myftery is, tho’ the 
manner how it is, exceeds our Comprehention. 

In the laft Place, Dhecdiceus fuppofes, after this long Difpute, 
that Mr. Bayle and he did not differ fo much in the Thing, as ia 
the way of exprefling it, and hopes that he now enjoys that Ligh 
in Heaven, which we want upon Earth, fince we may very well fup- 
pofe, that he had no ill Intention in what he wrote. 

Theodiceus having thus prov’'d a Conformity betwixt Faith and 
Reafon, comesnext tothe principal Matter he defign’d, which is, 
His Effays upon the Goodnefs of God, the Liberty of Man, and the 
Origine of Evil, 

He gives a large and diftinét Explanation of the whole Matter, 
and lays down the State of the Queftion very exattly, with the 
Difficulties it contains, and the Way how he thinks thofe Difficul- 
ties are to be folv’d, asto which, he exprefles himfelf thus. The 
Goodnefs of my Caufe, gives me fome Confidence ; for, though there 
are fome plaufible Appearances againft us, there are Demonftrations 
on cur fide, 

Ged, fays he, isthe firft Reafon of Things. Thofe that are li- 
mited, as every Thing is which falls under our Sight and Experi- 
ence, are contingent, and have nothing in’em which makes their 
Exiftence neceffary, it being evident, that the Creator could have 
given quite different Motion, Figure and Order, to Time, Space 
and Matter, which are uniform in themfelves, We mutt, there- 
fore, look forthe Reafon of the Exiftence of the World, which is 
the whole Colle&ion of Contingent Things, in that Being which 
carriesthe Reafon of its Exiftence in Irs felt, and is by Confequence 
neceflary and eternal. That Being muft alfo be intelligent ; for this 
World, which now exifts, being contingent, and an innnite Number 
of other Worlds being equally poffible, the Caufe of its Exiftence 
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One, which could not be done, but by an Underftanding that had 
the Idea’s of all poffible Things. This intelligent Caule muft be 
infinite in all Refpe€ts, and abfolutely perfe€t in Power, Wifdom, 
and GoodnefS; and becaufé all Things are conne€ted together, Rea- 
fon will admit of no more than one firft Caufe, whofe Underftand- 
ingis the Fountain of Effences, and irs Will the Origine of Exiften- 
ces. This, in fhort, is the Proof of One Only God, the Origine 
of all Things, oe att at 

This Supreme Wifdom then, attended with infinite Gooodnefs, 
could not but chufe the beft ; otherwife fomething might have been 

corretted in the Works and A€tions of God, if it were poffible 
Things, could have been done better, which is abfolutely inconfiftent 
with his Infinite Power, Wifdom, and Goodnefs, to fuppofe : For, 
if among all poffible Worlds, there was not one that could be 
reckon’d the beft, God would have created none. I mean by the 
World, fays our Author, the whole Colleétion of Things that ex- 
ift, lelt it fhould be faid, thatmany Worlds might exift at different 
Times, and in different Places; for all of thei muit be accounted 
but One World, or rather One Univerfe : And fuppofing all Places 
and Times fill’d up, it will ftill be true, that they might have been 
hil’d up in an infinite Number of Ways, and that there’s an Infinity 
of poffible Worlds, of which God muft have chofen the beft, fince 
he does every thing according to the Supreme Reafon. It will, 
perhaps be faid, the Werld might have been without Sin, and with- 
eut Suffering. 1 own it, fays our Author, but deny thatit wonld 
have been the beft; forall Things are-conneéted in each of the pof- 
fible Worlds. The Univerfe, whateverit be, is all One Piece, like 
the Ocean. Theleaft Motionthere, extends its Effeéts to the grea- 
telt Diftance, though they be lefs perceptible, the more diftant they 
are ; fothat God has adjufted every thing beforehand once for all, 
having forefeen Prayers, Good A€tions, and all the reft ; and eve- 
ry thing did Idealy contribute, before itsExiftence, to the Refolu- 
tions which he took about their Exiftence ; fo that nothing can be 
chang’d in the Univerfe, no more than ina Number, without de- 
firoying its Effence, or what we call Numerical Individuality : 
Therefore, if the leaft Evil that happens in the World fhould be 
wanting, itwould no more be this World; which, neverthelefs, 
all Things being reckon’d, and all Allowances made, was found.to 
‘be the. beft by the wife Creator, who-chofe ir. 

We are not after this to enquire ve i:cther God could not have ere- 
ated the World without Sin and Malice. He could, no doubt, but 
‘that World would have been inferiour to ours in Perfe€tion, 1 eae 
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fhew this, by entring into particulars, becaufe ’tis not in our Power 
to know or reprefent Infinites, nor to compare ’em together ; but 
we are to judge fo by the Effe&t, finceGod has chofen the World 
fuch as it is, his Wifdom did certainly dire& him to chufe the moft 
perfeé&t: Befides, we know by Experience, that a Thing Evil in 
itfelf,; does frequently produce a Thing that is Good, and which 
would not have happen’d, had ic not been for the Evil ; for, ac- 


cording to the Poet, 


Et, fi fata volunt, bina venena juvant. 
Two Dofes of Poifon frequently work a Cure? 
A little Bitter is fometimes more Healthful than Sweet. Colours 


-are heighten’d by Shadows, and a well plac’d Difcord makes the 


Harmony more pleafant. No Man relifhes the fweetnefs of Health 
fo much as he that has been Sick ; fo that ’tis frequently neceflary, 
that a Mixture of Evil fhould make Good more fenfible, and raife 
its Value 

Our Author looks upon what fome Men fay, that the Greatnefs and 
Number of what’s Evil in the World, far exceeds what isGood, to 


‘be a meer Declamation ; and fays, that ’tis only want of Attention 


that leffens our Happinefs, and that a Mixture of Evil is neceffary 
to raife this Attention, and to fupply, by Refle€tion, what is want- 
ing to our Senfes, inorder to make us perceive our true Happinefs. 

Were it not for the Knowledge of Life to come, there would be 
few People, who at theHour of Death, would not be willing to 
live their Time over again, on condition, to enjoy the fame Pro- 
portion of Good and Evil, efpecially if they were of another kind. 
Whoever confiders the Frailty of our Bodies, muft needs admire the 


‘Wifdom and Goodneis of God, who made them fo durable, and 


renders our Lives fo tolerable. It is no-wonder, fayshe, that Men 
are fometimes Sick, but that they are not always fo, This ought 
to raife in usa greater Admiration of theStru€ture of our Bodies, 


which, though frail, and fubje&t to Corruption, are capable of fo 
far maintaining themfelves: For itis Nature that cures us, rather 


than Phyfick, yet that very Frailry isa Confequence of the Nature 
of Things, unlefs one fhould venture to fay, that our fort of Crea- 
tures, which are endow’d with Reafon, and cloathed with Flefh and 
Bones, fhould not bein the World, which would be an Imperfeéti- 
on that the ancient Philofophers call’d, Vacuum formarum, ora Va- 
cuity in the Order of Species. 

Thofe, who inftead of complaining of Nature and Fortuve, ap- 
pear to be content with them, though their Condition be none of 
the belt, are in our Author’s aa the wileft Men ; for, — 
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that fuch Complain'sare ill grounded, they are an a€tual Rebellion a- 
gaintt the Divine Providence. Asno Man onght caufelefly to joyn with 
Malecontens in the State where he Lives, much lefs ought any to nou-. 
ri(h Difcontents in the City of God; fince itcannot be done without. 
Injuftice. Therefore our Author thinks that fuch Books as that of 
Pope Inaocent the \IId, which Treats of the Mifery of Mankind, 
are none of the moft ufeful; for we increafe our Evils, by reflect. 
ing upon them; without confidering the far greater Number of 
Good things which we enjoy at the fame time. He is as much 
difpleas’d with fuch Books as that of the Abbot E/prit, de la fauf- 
fete des vertucs humaines, i, e. about the Falfhood of Humane 
Vertues, becaufe they tend only to make us put a wrong Conitro-. 
tion upon every thing, and to render Men fuch as the Abbot Re. 
prefents them. Our Author confefles there are feveral things 
which feem to be Diforders in the World; particularly, the Prof-. 
perity of many of the Wicked, and the Calamities of many of the. 
Good. But we are to confider, that the Wicked are frequently 
punifh’d in this Life, and.that Vertue will have an Eternal Re- 
ward in the other. 

They ftill Obje&, fays he, that even after this Life, Mifery will 
prevail over Happinefs, fince the Number of the Damned isgreat- 
er than that of the Saved, To Solve this Difficulty, our Author 
fays, that tho’ it be fo, the Evil is nothing in Comparifon of the 
Good, if weconfider the true Extent of the City of God. The 
Ancients had a narrow Notion of the Works of Creation; and 
St. Auguftine, for-want of knowing what the Moderns have dif- 
coved, was mightily puzléd with this Obje€tion. The Ancients 
thought there was nothing Inhabited but our Earth, and were very. 
much afraid of ‘allowing Antipodes, The reft of the World, ac- 
cording to them, was only*fome fhining Globes, and Chryftalline 
Spheres; butnow, fays Sbeodiceus, whatever Boundaries are al- 
low’d or refus’d to the Univerfe, it muft be own’d that there’s an 
innumerable number of Globes as large, and larger than ours, and 
ag likely to be Inhabited by Reafonable Creatures , tho’ it does not 
from thence follow that they are Men. Our Globe is only a Pla- 
net, that isto fay, one of the Six principal Sated/ites of our Suns 
and fince all the Fixed Stars are as many Suns, we may eafily- per- 
ceive how fmalla thing this Earth is, in comparifon of other Vie 
fible Beings, when it is only an Appendix of one of them. Per- 
haps all thofe.Suns are Inhabited only by Happy Creatures, and we 
have no reafon to think that many of em are Damned ; for a {mall 
mumber of Examples is fufficient to thew the Advantage which 
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Good.teaps from. Evil. Befides, we have reafon to fuppofe that 
there are not Stars every where,and that the Immenfe Space beyond 
the Region of the Stars, whether it be the Empyreal Heaven or not, 
may be fill’d with Glory and Happinefs. We may conceive it tuo 
be like an Ocean, into which all the refidue of Happy Creatures 
difcharge themfelves, when they have attain’d to their Perfe€tion in 
the Syitem of Stars. Of what Confideration then is our Globe and 
its {nhabitants, in comparifon of thefe? is it not incomparably lefs 
than a Phyfical Point, fince the Earth is like a Point, with refpett 
to the diftance of fome Fix'd Stars. Thus the Proportion of that 
part of the Univerfe which we know, being in 2 manner nothing in 
Comparifon of what we Know not, and yet have reafonto allow ; 
aud all the Evils which are obje€ted to us, being only in this 
almoft Nothing, it may be, for what we know to the contrary, 
that all thofe Evils are likewife almoft Nothing, in refpe€t of the 
Good Things which are in the Univerfe. 

If we enquire {till of Theodices whence it is that Evil proceeds, 
he Anfwers, That ic comes from the Ideal Nature of the Creature, 
inafmuch as that Nature is fhut up in the Eternal Truths which are 
in the Underftanding of God, independant on his Will. For there 
is an Original Imperfe€tion in the Creature before Sin, becaufe it 
is effentially limitted., and hence it is that it cannot know all 
things, that it may be deceiv'd, and commit other Faults. The 
Region of Eternal Truths in the Divine Underftanding, ought to 
be placed in the room of Matter, when the Quefticn is to know 
the true Caufe of Things. That Region is the Ideal Caufe of Evil 


(if we may fay fo) as well as of Good: But properly {peaking, 


the formal part of Evil has no Efficient Caufe, and confifts only in 
Privation. : 

Evil is of Three Sorts: The firft is Metaphyfical, which confifts 
in dimple Imperfe€tion. The fecond Phyfical, that confifts in Suf- 
fering; and the third is Moral, which confifts in Sin. Now, tho’ 
the two latter be not neceffary, it isenough that by virtue of the 
Eternal Truths they are poflible. And fince that immenfe Region 
of Truths contains all pofflibilities, there muit of neceflity be an 
infinite Number of poffible Worlds, that Evil muft enter into many 
of ’em, and that the beft of them all muft have fome¢thing of it. 
This is the thing which induced God topermit Evil. That Su- 
pream Being cou’d not be faid to A& according to his Wifdom and 
Goodnefs, and all his other Perfe€tions, if he did not chufe what 
is abfolutely the beft, tho’ Moral Evil be involved init, by the 


Supream neceflity of Eternal Truths. 
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But they Objet, That God does not content himfelf with per. 
mitting Evil, but wills and does it. In Anfwer to this, Theodicexs 


explains what Willis. It confifts of an inclination to do fomething 
in proportion to the Good it includes, it is called Antecedent, 
when it is difengag’d, and confiders every good thing apart, as far 
as it is good. In that Senfe we may fay, that God inclines to 
every thing that is good, as far as itis good. He hasa ferious 
inclination to San€tifie and fave all Men, to exclude Sin, and to 
prevent Damnation. 


This Will is likewife efficacious init felf; that is to fay, the . 
Effect would neceffarily follow uponit, if there were not fome . 


greater Reafon to prevent it. For this Will does not exert its ut- 
moft efforts, otherwife it could never fail to produce its full ef- 
fe&t , God being Matter of all things, the entire infallible Confe- 
quence belongs only to that Will, which is call’d Confequent. It 
is that which is full, and with refpe€t to that Will, this Rule is 


true, that one never fails to do what they will, when they hava 


Power to doit. +4 ‘ 
From. hence it follows, that God Antecedently wills what is 
Good, and Confequently what is beft. With refpe& to Evil, he 


never wills what we call Moral Evil, nor does he abfolutely Will | 


what we call Suffering, or Natural Evil. There is therefore no 
Abfolute Predeftination to Damnation $ and we may fay of Natu- 


ral Evil, that God wills it frequently as a Punifhment due to Sin,. - 
and often alfo as a Means proper toan End, that isto fay, to pre- © 
vent greater Evils, and to obtain greater Good, . Punifhment-ferves . 


alfo for Amendment and Example, as Evil does frequently, to give 


the Good a better rélifh.. Andon the other hand, it contributes - 


fometimes to the greater perfetion of the Sufferer. 


As to Sin, or Moral Evil, tho’ it may very often ferve asa 


Means to obtain Good,..or to prevent another Evil, neverthelefs it 
does not render it a fufficient Obje&t of the Divine Will, or indeed 


a Lawful Obje€t of the Created Will. It cannot be allow’d or © 


permitted, but as tis regarded as a certain Confequence of an in- 
difpenfble Duty ; infomuch that the Perfon who would not per- 
mit Sin in another, -wou'd be wanting to his own Duty. As if 
an Oificer fet to guard an Important Poft, fhould leave it, (efpeci- 
ally in time of Danger) to prevent a Quarrel in the Town betwixt 
~ two Soldiers of the Garrifon, ready to kill one another. Tis 
in this Seafe, fays our Author, that God permits Sin. It would 
have been a diminution of what was owing to Himfelf, to his Wif- 
dom, Goodnefs.and PerfeCtion, if he had not follow’d the pret 
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Refult of all his Tendencies to Good, and if he did not chofe whar 
was abfolutely the beft, notwithftanding the evil of Sin, which is 
included in it by the Supreme Neceffity of Eternal Truths. From 
whence our Author concludes, that God wills all Good imir {elf 
Antecedent/y, that he wills the belt Confequent/y as an End; that 
he wills Things indifferent, and Natural Evil fometimes asa Means, 
but wills not Moral Evil, any otherwife than by an Hypothetical 
Neceffity, which conneéts it with what is beft. Therefore the 
Confequent Will of God, which has Sin for its Obje€&, is only per- 
miflive. 

But fome pufh the Difficulty further, and fay, that it is God 
bimfelf who aéts and does all that is real in the Sin of the Crea- 
ture... Theodiceus does not approve thofe, who to extricate them. 
felves from thisDifficulry diftinguifh betwixt Creation and Confervae 
tion, and will not allow Confervation to be a continued Creation, 
becaufe with relation to God, we cannot tell what Confervation 
is, without returning to the Opinion of a continued Creation, Bur, 
fays he, God’s A& of Confervation, ought to have a Relation to 
what is preferv’d, fuch as it is, and according to the State in which 
it is, therefore it can’t be General or Undetermined. 

They obje& further; that God now Creates Man a Sinner ; 
whereas at firft, he Created him Innocent. To this he Anfwers. 


that as to what is Moral, God being Sovereignly Wife, cannot 


fail to obferve certain Laws, and to a& according to fuch Roles. 
both Phyfical and Moral, as his Wifdom induc’d him te make choice 
of ; and the fame Reafon which mov’d him to Create Man Jnnc- 
cent, but capable to Fall, Influenc’d ‘him to reftore Mankind wher 
Lapfed ; fince his Infinite Knowledge, makes to him what’s Fu- 
ture, as what is Prefent ; and‘that he cannot retract Refolutions 
once taken. To this it is added, that Evil isa Privation of Being , 
whereas the A€tion cf God is Pofitive, This Anfwer which pafs’d 
for a Subterfuge, is explain’d by the Example of Inertia naturalis 
Corporum ; mention’d by Kepler and Defcartes.. But we have not 
room to Infert it ; and befides, ’tis doubtful whether it would be 
Satisfactory. 

Theodiceus feems to favour their Opinion, who fay, that God is 
the Sole Agent, that isto fay, the only one, whofe Action is Pure. 
and not mix’d with what we call Pa/zue; but he adds, that this 
does not hinder the Creature from having a fhare in Actions like- 
wife, becaufe the Action of the Creature is a Modification of its 
Subftance, which proceeds naturally from it, and which includes 
2 Variation, not only in the Perfe€tions which God has Communi. 
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cated to the Creature, but alfo in the Limitations which it carries 
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along with it, to be what itis. The Reader will eafily perceive, 
that this is nothing fo clear as what we have hitherto extracted 
from our Author. He explains Sin after the fame Manner as Fa- 
ther Ma/branche doss. 

Having thus as it were eftablifh’d the moft abfolute and perfect 
Neccflity that can well be conceiv’d in all Humane A€tions, he 
proceeds to Argue, that our Will is not only exempt from Con- 
ftraint, but alfo trom Neceffity. °Tis altogether, tree, fays he, 
and our Liberty confifts in Spontaneity and Cnoice. “Not that it 
implies an indetermination, or an indifference of guilibrium, 
which he makes to be every way impoffible. For, fays he, if we 
were equally byafled for the Parties, A, B, and C. we cannot be 
inclined alike for A, and not for A, at the fametime. He believes 
alfo that Experience is contrary sto this Mguilibrium, and that 
theré*s always fomething which determines us. 

Our Author enters afterwards into the Contradiftion which there 
feems to be between Contingence, and Determination, and between 
God’s Prefcience, or the Determination which from thence pro- 
ceeds, and the Liberty of Intelligent Beings. He Argues, that Fe- 
turity is not prejudicial to that Liberty, becaufe tho’ there be a 
determined Truth of future Contingencies, yet we ought not to 
confound the obje€tive Certainty, or the infallible Demonftration - 
of their Truth, with Neceflity, Prefcience, for Divine pre appoint- 
ment, does not impofé a Neceffity, tho’ it be alfo infallible; for 
God faw in an Ideal Series of all Poffibilities, what they were to 
be; in thofe pofiibilities he faw Man Sinning with Freedom, and 
when he decreed-the Exiftence of this Series of Poffibilities, he did 
not change the Nature of Things, or make that Neceffary, which 
was Contingent. ‘Neither does the Predetermination of Things, or 
the Confequence of Caufes do any prejudice to Liberty. For tho’ 
there never happens any thing, for which fome Reafon cannot be 
fhown, and that there’s never an indifference of Equilibrium, ne- 
verihciefs thofe determining Reafons, whatever they be, either ta- 
ken feperately, or altogether, only incline the Will, and do not ne- 
ceffitate it, fo that there always remains fome indifference, or Con: 
tingency. A Paflion or Inclination is never fo ftrong, (at leaft if we 
are in our right Senfes) that an A&t mutt neceffarily follow it. We 
may always find fome Motive to check the Biafg that inclines us, 
tho’ we defign nothing elfe by it, than to make ufe of our Liberty, 

and to fhew that we are Mafters of our Paffions. Ina word, the 
Will is always moft inclined to the Refolution it takes, but is ne- 
ver 
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ver neceflitated to any Kefolve whatfcever, ’Tis plain thar all 
this is contrary to that Liberty ot a perfect indifference, which 
renders the determination of the Will without a Caufe, asir is 
contrary to the Principles cf Right Reafon, which allow that every 
Ffte&t prefuppofesa Caufe. Itit be Odje&ted, fays our Author, 
that che Will inclines it felf to one fide, more than another, only 
-to fhow that tis free in it felf. He Anfwers, that that very De 
fign, and the Pleafure it takes in ufing thar Liberty, is a determi: 
ning Reafon. 

From hence our Author concludes, that every thing is certain, 
‘and pre determin’d in Man, as every where elfe, and that a Ho- 
man Soul is a kind of Spiritzal Astomaton; tho’ Contingent 
Actions in general, and tree ones in particular, are not for that ne- 
ceflary,out of an Abfolute Necetiity,the fame being really incompa: 
tible with Contingency. 

As tothe Decree of God, fince it only confifts in the Refolutfon - 
which he forms, after having compared all the poflible Worlds, to 
chufe that which is beft, and to admit it to Exitftence by his 
Almighty Fiat, with every thing therein , ‘tis plain that the faid 
Decree changes nothing in the Conftitution of things, but leaves 
them fuch as they were in the State of meer pofhbility ; that is to 
fay, it changes nothing either in their Eflence or Nature, nor even 
in their Accidents, reprefented perfeCtly before, in the Idea of 
this poffible World. So that what is Contingent and Free, cxiits ne 
lefs by the Decrees of God, than by Foreknowledge. 

Befides, tho’ God has regulated every thing, this does not inca- 
pacitate him from working Miracles, becaufe the Miracics whicix 
bappen in this World, were alfo included and reprefented as Poi* 
fibles in the faid World, confider’d in a Srate of poifibility ; and 
God who afterwards wrought them, Decreed them then, when he 
chofe the World. There ieems to be no difficulty in this; for as 
all this Do&trine is founded on the Syftem of the pre-etiablifh’d 
Harmony invented by our Author, and already Publifh’d, he ex: 
plains it here, that we may the better underitand what he fays of 
the Spontaneity and Liberty of the Soul. 

In the next place he comes to the Tenets of Fle€tion, Reproba- 
tion, and Sanétifying Grace, and endeavours to remove the Dith« 
Culties which thofe Opinions feem to imply ; the Judicious Reader 
will eafily perceive the Author’s Sentimests on thefe Points, 
that we need not infift on ’em. 

As to the Origine and Propagation of Sin, cur Author thinks 
that Souls, and in general all Simple Subltancss,. can ony coms 
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mence by Creation, and end by Annihilation. And becaufe, -ac- 
cording to our Author, the formation of Organized Bodies anima- 
ted, appears inexplicable, unlefs we pre-fuppofe an Organical pre- 
formation; from whence he concludes, that what we call the Ge- 
neration of an Animal, is nothing but transformation, and augmen- 
tation; and fince the fame Body was Organized beforehand from 
the beginning, we muft take it for granted, that it was alfo Ani- 
mated, and had a Soul from the fame iaftant. In like manner he 
judges reciprocally of the Confervation of the Soul, thar when 
tis once Created, the animal is alfo preferv’d, and that what we 


call Death, is only a wrapping of it up; it being improbable, that 


in the order of Nature, Souls can be entirely deperated from all 
Bodies; or that what does not commence Naturally, can ceafe by 
the force of Nature. 

Applying thefe Principles to a Man, we muft fay that 


- thofe Souls which are to be one day Humane Souls, have been in 


the Seed, and in our Anceftors up to Adem, and always exifted in 
the manner of Organized Bodies. But then they only exifted as 


Senfitive Souls, or Animals endow’d with Perception, and Senti- ~ 


ment, but depriv’d of Reafon, and continued in that State until. she 
Generation of the Man, to whom they. were to belong, At that in- 
ftant they receiv’d Reafon; whether there be a Natural Method to 
raifé a Soul tothe degree of a Reafonable one; (which is hard to 
conceive) or that God gives Keafon to that Soul by a particular 
Operation; or elfe if you pleafe, by a kind of Tranfcreation. This 
explication, fays our Author, feems to remove the Difficulties 
which occur, either in Philofophy, or Divinity; becaufe the diffi- 
culty of the Origin of Forms entirely ceafes, and becaufe it much 
more correfponds with the Divine Juftice to give a new perfection, 
namely Reafon, to a-Soul already corrupted Phyfically or Ani- 
mally by Adam’s Sin, than to- puta reafonable Soul by Creation, 
or otherwife, into a Body where it muft be corrupted morally. 

The Soul being in this State; a Queftion may arife, Whether 
this Difpofition of a Man who has not been Regenerated by Bap- 
tifm, is fufficient to Damn him, tho’ he never committed a@tual 
Sin, as it commonly happens, whether Perfons die before they 
come to the ufe of Reafon, or grow Lunatick before that time. 
Our Author is for the Negative, efpecially if by Condemnation are 
underftood Torments, and not a bare privation of Felicity. 

As to thofe who arrive to years of Difcretion, and plunge them- 
Selves in Sin, by following the inclinations of Corrupt Nature, 
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and do not receive the neceflary allftance 0! Grice to {top them on 
the brink of the Precipice, or to pluck then our of the Abyis in- 
to which they are fallen. Our Author fays he is of Opins a, that 
God grants to all Men fofficient Grace tokeep then © > Gyil, pro- 
vided they are duly difpos’d to make ufe of that Hot, anc sot 
voluntarily to reject it. It may be Obdjef&ted, that thers ha al- 
ways-been, and itill is an infinite number of Perfons who never 
had the Knowledge of God, and Jefus Chrift, foasto be Saved 
by the ordinary Methods. But our Author Anfwers, the Fad is 
to be queftion’d ; for howdo we know but they receive ordi- 
nary or extraordinary Affiftances, in a manner unknown to 
us. [hz Maxim, That God does not refufe necefJary Grace to the 
Man who does all that is in bis Power, feems to bim to be an Eter- 
nal Truth; and that fince now the Knowledge of Jefus Chrift is 
abfolutely neceflary to Salvation, it may be faid, that God will 
give it to all whodo what is poffible for them as Men, to obtain 
tt, even tho’ he fhould do it by Miracle. Betides, no hody knows 
what happens at the Death of every Man: For there is an infinite 
number of ways open to God, which furnifh him with the means 
to fatisfie both his Juftice and Goodnefs. 

"Tis ftill Objeted, That there are others who want not the pow- 
er to reform themfelves, but the good Intention, and God can give 
je to all, as well as to fome, why then does he not? Our Author 
fhews divers ways of folving this difficulty; which all tend to de- 
montftrate that this is no follid Obje€tion. One of them is, That 
Men are chofen and ranged, not fo much according to their own 
Excellence, as according to the Conformity they bear to rhe Divine 
Plan, which is the beft of all. 

Tho’ it appears by the Principles which Theidiceus has laid down 
in his Firft Part, what Anfwer he would make to the Odje€tions of 
M. Bayle, if he tramed it according to his own Principies, yet he 
begins his Second Part with diseét Anfwers to thofe Obje&tions. 
This ferves the better to clear up the Matter, which in it felf is 
very difficulr. In order to abridge this Article, we fhall not fet 
down Mr. Bayle’s Objettions, becaufe they are generally known al- 
ready, and will be eafily perceiv’d by the Author’s Anfwers. 

Theodiceus fays, Wnen God forbad Adaw to eat of 2 certain 
Fruit, it was only as we forbid a Child to handle a Knifz, 
for fear he fhould cut himfelf. It wasnotthe pofitive Law of a 
a Legiflator, or of a Judge, who imposd a Penalty meerly from 
his Will, tho’ there was no relation between the evil of the Fault, 
and the evil of the Punifhment. oo is itto be imogiod, thac 
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a juftly provok’d God, placd Corruption in the Soul and Body of 
Njan, by an extraordinary A€tion, on purpofe to punifh him. This 


Cor ction falls naturally upon Sinners, withour any Ordonance of 


the Legiflator, and they take delight in the Evil. If Drunkards be- 
cet Children addi€ted to the fame Vice, by a Natural Confequence 
G what paffes inthe Body, this would be a Punifhment of their 
Progenitors, and not aPunifhment of the Law. . 

Tis agreed, that the Happinefs of intelligent Creatures is the 
principal Part of God’s Defign ; but "tis deny’d, thatit is the only 
One, though from hence M. Bar//e forms his Objections. °Tis cer- 


tain, that God makes more Account of a Man, than of a Lion, but - 


’tis not fo certain that he prefers a fingle Man before the whole 
Species of Lions; but though he fhould, it does not follow, that 
the batereft of a certain Number of Men fhould be preferr’d to the 


Confideration of a General Diforder amongft an infinite Number | 


of Creatures; and therefore, ‘tis added, This Opinion would be the 
Remains of an Old Maxim fufficiently exploded, that every thing is 
done only for Man. 

Tis not true, ina ftritt Senfe, that the Good which God com- 
municates to the Creatures that are capable of Felicity, tend only 
ro their Happinefs Every thing is conne&ted in Nature. Ifa Skil- 


ful Artift, an Archite€t, or a .wife Politician, frequently makes | 


one Thing ferve for feveral Ends ; if he kills two Birds with .one 


Stone, when it can be conveniently done ; we may juftly fay, that 
God, who is perfe€&t in Wifdom and Power, does it always. | 


This is to Husband theGround, Time, Place and Matter ; which 
( if we may beallow’d to fay fo) are his Expence: Thus God has 
more than one View in his Defigns. Indeed, the Felicity of Reafo- 


nable Creatures, is one of his Views, but not the only One; where. | 


fore, Evilmay fall upon fome of his Creatures by Concomitancy, 
and asa Confequence of other greater Goods. 

If itbedemanded, why God gave Free- Will to certain Creatures, 
who he knew would abufe it, tis anfwer’d, That to wifhhe had 
not given it them, isto wifh that there were none of thofe Crea- 
tures; and to wilh that God had prevented them from abufing it, 
is to wifh that there had been none but thofe Creatures only all a- 
lone, with what was defign’d forthem only ; that is to fay, that 
God had not follow’d a better Plan, All this is eafily underftood 


by our Author’s Syftem : The Variety of the World, makes the 


Beauty of it. If there had been none but Intelligent Creatures, or 
fntelligent Creatures fo confirm’d in good, that they could not pof- 


fibly fall, the World had not had that Variety of Beings — it 
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has, and which makes one of its Perfe€tions. He anfwers, with 
the fame Exa€tnefS, to the Nineteen Maxims that Mr. Bayle has 
advanc’d with fo much Oftentation, and which he might have re- 
— to a far lefs Number, if he had not defign’d to make a great 
oife: 
Our Author thinks M. Bay/e carries Things too far; where he 
fays, that Man is wicked and miferable ; that the World is full of 


Prifons and Hofpitals ; and that Hiftory is entirely a Colleétion of 


the Crimes and Miferies of Mankind. Theodiceus fays, with re- 
ference to that Aggravation, There is incomparably more Good 
than Evil inthe Life of Man, as there are more Houfes, beyond 


‘Comparifon, than Prifons. As to Vertue and Vice, there reigns 2 


certain Mediocrity, Macbiavel obferves, that there are few Men 


very Wicked, or very Good, which occafions the Mifcarriage of 


great Enterprizes; and ‘tisthe Fault of Hiftorians, that they infilt 
more upon Evil, than on Good. 

Our Author {peaks very fine Things of Eternal Truths, and the 
Nature of Poffibles.; but we cannot infift onthem: He believes, 
it was only from Philofophical Craft, that De/cartes advanced, that 
the Effences of Things depended on the Will of God ; for this Opi- 
nion is fo abfur’d, and contains fuch a manifeft Contradi€tion, that 
it can’t be fo much as explain’d, far lefs defended. [ have fpoke 
with a Learned Philofopher, fays our Author, who believ’d that 


-Defcartes was really of this Opinion; which if fo, ’tis a RefleStion 


upon the Judgment of that great Man. Our Author plainly demon- 
ftrates, that the Will of God depends on the Rules of his Wifdom, 
and that by Confequence, he would chufe the beft; and he is fur- 
priz’d, that Men of Learning fhould prefume to oppofe fo evident 
aTruth. M. Bernard tells us, he has heard a Learned Man fay, 
that the infinite Knowledge of God, reprefented tohim, in pofli- 
ble Beings, a great Number of Plans, equally perfect; and 
that if he was-inclin’d to one, more than another, "twas becaufe 
he muft come to fome Determination. Our Author would have an- 
{wer’d to this Man of Learning, thatif that was true, God could 
never have been determin’d, becaufe he could have no Reafon for 


‘his Determination: He maintains, that the Necefiity which the 


Wifdom of God impofes on him, to chufe the beft of the pofible 


‘Worlds, is no Abridgment of his Liberty ; being only a Moral 


Neceflity. . « 
3. The Third Part of the Efays on the Goodnefs of God, &c. te- 
lates to Phyfical Evil; that is to fay, to Pains, Sutterings, aud Mi- 


‘Acries. What our Author fays, is very curigus and profound on this 


: ' F 2 Subject, 
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Subje&. Moft of the Evils which Men fufter, happen to them by 
their own Fault; and thetr Ingraticude, makes them take more No’ 
tice of the Evils which they fuffer, than of the Good they enjoy. If 
an exa&t Computation were made of ‘2 Good and Evil Accidents 
of Life, it would appear, there are more of the former, than the lat- 
ter. If it was not fo, faysM. Bernard, how comesit to pals, that 
tis rare to finda Man, unlefS he is a Fool, or carried away with 
fome violent Paffion, next-akin to a Fool, who does not prefer Life, 
let it be never fo miferable, before Death, which delivers him out 
of all his Calamities. ; 

To be convine’d, that thereis more Phyfical Good in the World,, 
than there is Phyfical Evil, a Man muft not, fays our Author, fet 
Pain, Grief, and every other Inconveniency of Life, in Oppofition to 
Pleafure alone. Phyfical GoodnefSconfifts in a middle State, as well 
as Health. Weare well enough, when we arenotill. Upon this 
Foundation, all thofe Opinions which don’t difpleafe us; all the 
Exercifes of our Vigour, whichdo not incommode us, are Phylical 
Goods, though art the fame time they yield us no Pleafure ; for 
their Privation is a Phyfical Evil. 

Upon the fame Foot alfo he adopts the Propofition of De/cartes, 
(Tom. 1.Let.¢.) that Natural Reafon teaches us that we have more 
Good than Evil in this Life. We mufi add to agreeable Sentiments, 
or fuch as don’t difpleafe us, the Pleafures of the Mind, which are 
the pureft, and moft conducible to make our Joy lafting, For In- 
ftance, true Knowledge is attended with Pleafures, and fuch as 
can’t be conceiv’d by him who has not tafted them. 

* °Tis no {mall thing, fays our Author, to be fatisfied in God 
“¢ and the Univerfe ; to ftand in no fear of our Deftiny, and never 
* to complain of what befalls us. The Knowledge of true Prin- 
“* cip'es gives us this Advantage, far above what the Sroseks and 
“ Epicureans reap'd from their Philofophy. There is as much dif- 
‘* ference between true Morality, and theirs, as betwixt Joy and 
““ Patience; for their Tranquillity was only founded upon Necefii. 
“* ty, whereas ours ought to be on the Perfettion and Beauty of 
** Things, and our own Happinefs. 

M. Bayle {peaks very much againft the Everlafting Punifhment 
of the Damned. Our Author Anfwers, that the continuance of the 
Fact; caufes the continuance of the Punifhment; it being impof- 
fible for the Damned to be deliver’d from their Torments, while’ 
they remain Sinners. ‘Foban. Gerard a Famous Divine of the Con- 
feflion of Augsburg, Zachariah Urfin, a Divine of Herdelberg, and 
the Jeluic Drexe/iws, in his Treatife, Entitul’d Nycetes, favour this 

: Opinion. 
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Opinion. He Obferves alfo, that moft of our Do&tors of the Ro- 


mith Church affent to it; and M. Furiex, and M. Fagueler. feem 


to be of the fame Mind. 

Another Difficulty which puzzled the Heathen Philofophers, and 
feveral of the Holy Men of the Old Teftament, is, that Wicked 
Men are commonly profperous in this Life, and the Good, Unfor- 
tunate. But this is remov’d by Revelation, whereby we are 
taught, that the Sufferings of the prefent time are not to be com- 

ared with the Felicity of the Life tocome. Befides, St. Paul has 
informed us, that Corn bears no Frnic till it die. 

The Conne€tion there is between Moral and Phyfical Evil, occc- 
fions our Author to explain the nature of Will and Liberty more 
amply and clearly here, than he did before. His Remarks tend to 
fhew, that Liberty confilts in Spontancity, which does not eftablifh 
a Metaphytical Neceflity, but only that rh. Will has always fome 
Reafon to determine it felf} without whicn ir would never be de- 
termined; foreven when a Man fays, I undervalue the qudgment 
of my Reafon by the fole motive of my good pleafare lam pleas d tc 
dothws. °Tis as much as to fay, I prefer my Inclination before my 
Interefi, my Pleafure, before my Profit. 

He fhews that M. Bay/e contradi&ts himfelf, when after having 
folidly Combated an indeterminate indiHerence, he complains of 
the Neceffity impofed on God to chufe the beft that was peffible. 
For either God muft act by an indeterminate indifference, and ata 
venture, or elfe by Caprice, or fome other Paffion; or finally he 
muft be induced by fome prevalent inclination of Keafon to chule 
the beft. But the Paffions which proceed from a confofed per. 
ception of an apparent Good, cannot be in God, and an indeter- 
mined indifference is fomewhat Chimarical. Therefore nothing. 
JefS than the ftrongeit Reafon could regulate the Choice of God, 
*Tis owing to the impertection of our Liberty, that we chufe Evil 
inftead of Good, a greater Evil inftead of a Lefs, and a Ieficr Good 
inftead of a Greater. This proceeds fromthe Appearances of Good 
and Evil which deceive us, whereas God is atways inclined to the 
true and greater Good; that isto fay, to true Good ablolutely, 
which he can never fail to know, 

To alledge, fays our Author, in order to Combate the Liberty of 
indifference, that Determination muft come irctn a total indir- 
ference abfolutely indetermined, is tu fay thai it cones naturally 
trom Nothing. They alledge, that God does not give this Derer- 
mination, then it has not fource in the Soul, nor in the body, nor 
in Circumftances, becaufe every thing is iuppoicd to be indetermi- 
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nate; and yet tor all that, it appears and exifts without any pre- 
parations, or the difpofition of any thing towards it, without ei- 
ther Angels, or God himfelf, being able to fee or thew how it 
Exifts. 

This is not only to proceed from Nothing, but alfoto proceed 
from its felf, fo that this Do&rine introduces fomething as Ridi- 
culous, asthe Declenfion of Epicurus’s Atoms. 

This Prevalency of Inclinations, which Theodiceus Eftablifhes, 
does not hinder a Man from being Matter of himfelf} provided he 
knows how to make ufe of his Power. His Empire is that of 
Reafon; he needs only prepare himfelf betimes to oppofe his Paf- 
fions, and he will be ablesio itop the Rage of the moft furious ones. 
Suppofe that Agu/fus wnen he was ready to give his Orders for 
putting Fabivs Maximus to Deatiy, had follow’d, as he us’d to do, 
the Advice which the Philofopher gave him, to Repeat the Greek 
Alphabet, before he did any thing in the heat of his Choler : 
This Refe&tion would have fav’d both the Life of Fabizs, and the 
Honour of Axguffus. But without fome happy Reflection, for 
which we are fometimes oblig’d to the Divine Goodnefs ;_ or with- 
out fome Skilful Turn of Art, like that of Auguffws, proper te 
{tir us up to make due Refle€tions in Time and Place, Paffion will 
be too hard for Reafon. 

But fays M. Bayle, if the Soul be MiftrefS of it felf, fhe needs 
only will it, and prefently the Anger and Pain which attend 
the Paffions, would vanifh, This, Replies our Author, is juft as 
if 1 fhould ask why a Houfe-keeper does not give himfelf Gold 
when he has need of it? He may get it indeed by Ingenuity, but 
not as in the Time of the Fairies, and K. Midas, by a bare Com- 
mand of the Will, or a fingle Touch. It is not enough to be Ma- 
{ter of ones Self, but we muft be Mafter of every thing, in order 
to give our felves what we havea mind to; for all things are not 
Our OWN. 

Objections are alfo rais’d about Ele€tion, and Reprobation; 
which our Author endeavours to remove: He fays, amongft other 
things, that *tis not to be believ’d, that on the part of God, they 
proceed from an Abfolute Defpotick Power, not only without any 
apparent Keafon, but indeed without any atall. That Opinion 
equally defaces the Nature of Things, and the Divine Perfeétions. 
A Decree fo abfolutely Arbitrary, would without queftion be into- 
lerable, Luther and Calvin were far from this. The former up- 
holds, that the future Life would make us underftand the juft Rea- 
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fons of the Choice of God; and the latter exprefly declares, that — 
thofe Reafons are Holy and Juft, tho’ they be unknown to us. 

°Tis own’d that God could have made Man morz Perfeét than he 
is; but ‘tis agreed that he is as perfe€t as he can be, with refe- 
rence to the whole; yet tho’ there are apparently, fays he, in 
fome places of. the Univerfe, Reafonable Animals more perfeé& 
than Man. It may be faid, that God had reafon to Create all 
forts of Species, and fome more perfett than others. ’*Tis not per- 
haps impoffible that there may be fome where or other a kind of 
Animals very much refembling Man, and more perfect than he, 
°Tis alfo poffible, that in time Mankind may arrive to a greater 
Perfe€tion than we can imagine at prefent. There isnothing but 
what is very poflible in this, at leaft with reference to the Lite to 
come. Who knows but we may have fome Sixth, and even a Se- 
venth Senfe more perfec than any of thofe we have at p refent. 
If God had Created us without the Organ of Sight, we fhould not 
have thought of more than four Senfes, nor could we have ima- 
gin’d any thing like Light and Colours. Whocan tell but there 
may bea Sixth Senfe inthe future Life, whereby we may have 
Perceptions in proportion, as much more excellent than thofe which 
we receive by the Sight, as thofe of the Sight are more excellent 
than any thing we receive by the other Senfes. But when I {peak 
of a fixth Senfe, I donot exclude eithera 7th, or 8th. ’Tis per- 
haps for this Reafon that the Scripture does not tell us wherein the 
Felicities of the other Life are to confift. Who knows whether 
they will not confilt partly in certain Senfations, of which we have 
no Ideas, becaufe we have not the proper Organs. 

Our Author gives us grounds to hope for fomething Curious up: 
on the Rules of Motion. The Learned ought to prefs him to 
haften the Publifhing of it, icft Death fhould rob the Publick of 
fo precious a Trealure. 

After feveral Curious Remarks on the Aurhors of certain Books, 
he returns to the Subject cf God’s Concurrence with the Actions of 
the Creature, of which he Treated before; becaul: it feems te 
concern both his Goodne{s, with relation to bad A€tions, and our 
Liberty with reference to good ones, -as well as to others. He 
makes God’s Concurrence to confift in giving us continually what 
is real in our felves, and ovr A@ions, as far as it includes Perfe- 
ftion. As for what is limited and impertet, tis a Confequence o! 
the preceding Limitations, which are originally in the Creature 
And forafmuch as every AC: of the Creature isa Change of its Mo- 
difications ; he infers from thence that Action proceeds hee the 
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Creature, with reference to the Limitations or Negations which 
it includes, and which are varied by that Change. He afferts at 
the fame time that Evil is a Confequence of Privation. The 
Source of Evil or Imperfettion, according to him, is in the Forms 
. . ot ideas of Poflibles which God has not made, fince he is not the 
mi: Author of his own proper Judgment. §o that heis not the Author 
i ie of the Origine of Evil. 
4" However, tho’ the Origine of Evil confifts in the poflible Forms, 
| antecedent to the Aéts of God’s Will, tis neverthelefS true, that 
v 2 God concurs with the Evil in the A€tual execution of it, which 
fF introduces thofe Forms into Matter. Tis this that makes the 
Difficulty, and tis fo much the greater, hecaufe our Author be- 
lieves that Prefervation is a continued Creation, He Comments on 
| it thus. p. 535. 
4° Let’s fuppofe that the Creature is produced again at eve- 
| “ ry inftant; -admict alfo that the inftant being indivifible, ex- 
: « cludes all priority of Time; but we muft obferve thar it does 
. ! « not exclude priority of Nature, or what we call priority of 
Mv | “© Time, in figno rationis, and that the A€tion whereby God 
_ © produces, is antecedent by Nature to the exiftence of the 
| « Creature which is produced. The Creature confider’d in its felf 
6¢ with its Nature and neceffary Properties, is Antecedent to its 
“ accidental affections, and its a€tions; neverthelefS all thefe 
“ Things exift in one and the fame moment. God produces the 
« Creature conformably to the exigency of preceeding Inftants, 
“ according to the Laws of his Wifdom, and the Creature a&ts 
“ conformably to that Nature which he gives always when he 
“ Creates it. Limitations and Imperfeétions are bred in it by the 
‘s Nature of the Subje€t, which bounds the produétion of God, 
““ the confequence of the Original Imperfe€tion of the Creatures ; 
“ but Vice and Crimes are bred in it by the Free Internal Operation 
‘¢ of the Creature, fo far as he is capable of having it in the in. 
‘© {tant, and which becomes greater by Repetition. Oxr Author 
“adds a tittle lower, When God produces a Thing, he produces 
a “ its Etlence before its Accidents, and its Nature, before its Ope- 
i, “rations, according to the priority of their Nature, © in fieno 
ia “ anteriore rationis. From hence ’tis evident, how the Creature 
th ‘* may be the true Caufe of Sin, it being hindred by the preferva- 
ii “« tion of God, who regulates himfelf according to the precedent 
Bi “ State of the fame Creature, that he may aft according to the 
ah “* Laws of his Wifdom, notwithf{tanding the Sin which is to be 
Ma «* produced immediately by the Creature. But ’tis true that God 
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_ “did not Create the Soul at the Beginning in a State of Sinning 


n 


from the firit moment, as the Schoolmen have very well obfer- 
“ ved; for there’s nothingin the Laws of his Wifdom, which 
* could incline him thereto. The fame Law of Wifdom in. 
“ duced God alfo to produce the fame Subftance, and the fame 


“a 


“ Soul again. 


By this one would think that Theodiceus takes away all A&tion 
from the Creatures; and it feems to follow very naturally from 
his Opinion of Continued Creation. Buc far trom it, he looks 
upon that Opinion as true Spizofifm; that whch does not A&, 
fays he, does not deferve the Name of Subftance. If Accidents 
are not diftinguifh’d from Subftances, if a Created Sub{tance is a 
fucceflive Being, as Motion; if it does noz laft beyond a Moment, 
and is not the fame during a certain fixed Term, no more than Ac- 
cidents ; ii it does not operate any more than a Mathematical Fi- 


gure, or a Namber, why mayn’t we fay as Spinof2, that God is - 


the Sole Subftance, and that the Creatures are only Accidents, or 
Modifications. It has been the gonftant Opinion till now, thar the 
Subftance remains, and that the Accidents change, and I believe 
we ought to adhere ftill to that Ancient Doftrine. 

Our Author afferts, that there isno need of a Creating Power to 
produce Accidents,to change Place or Figure. For Inftance,to form 
a Square, or an Oblong, or any other Figure,no more than to forma 
Statue, by taking away fome Pieces from a Block of Marble, or 
to make a Figure in Re/ievo, by changing, diminifhing, or aug- 
menting a piece of Wax. The produftion of Modifications was 
never yet called Creation; fo that tis an abufe of the Terms, to 
frighten the World with them. God preduces Subftances out of 
Nothing, and Subftances produce Accidents,by the alteration of their 
Limits. Hg does not fee then why the Sou! fhou’d not produce 
its Thoughts, Senfitions and Sentiments of Pain and Picature. 

As to Thovghts, fays M. Bernard, 1 fhould be clearly of our 
Author’s Opinion; but as to Senfations, 1 know not whether the 


’ Soul produces them. It feemsto me, that if it did produce them, 


it would never yield any but fuch as were agreeable, Indeed our 
Author fays in the Sequel, that we do not form our Ideas, becavic 
we Will. They are tormed, fays he, inus, they are formed by 
us, not in confequence of our Will, but according to our own 
Nature, and that of Things. If it be fo, fays M. Berzard, | am 
alfo ready to own, that the Senfations may be formed by our 99u1, 
tho’ we know not how it forms them, no more than how 1t forms 


its Ideas. 
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Our Author afterwards fets down the Subftance of Laurentixs-: 
Vailas Dialogue with Boetizs about Free Will; keeping to the — 
{ame form; after which he continues the Subje&t, where Leuren- 
tive Valle ends it. And he does this, not fo much to divert the 
Reader as to explain himfelf, in asclear and familiar a Method as 
nofible. Ic muft he confefs’d, that all that Theodiceus adds to 
Laurentius. Valla’s Dialogue is very Curious, and gives a great 
Light into his whole Sy{tein. 

He concludes his Third Pare with an abridsment of the Contro- 
verfie, reduced to Argugmen:s in form, which gives him an Oppor- 
tunity to Solve fome new Difficulties, and to make fome Remarks, 
which he had but lightly touch’d upon in the Body of the Work. 

After thefe Eflays upon the goodnefs. of God, €c. follow. fome - 
“‘Reflefticns upon the Treatife. which Hobbes: Publifh’d in Englith, - 
concerning Liberty, Neceflity, and Chance. 

Dr. Fob. Bramball Bithop of Derry, and Hobbes meeting toge- 
ther at Paris,. in 1646. at the Houle of the Marquifs afterwards | 
Duke of Newcaftle, they enter’d into a Conference upon this Sub- 
je&t, _ The Difpute was Manag’d at firft with a great deal. of Mo. | 
deration; but it was not long before the Bifhop fent a Paper in 
Writing to the Duke of Wewcaft/e, defiring that he would prevail | 
with Mr. Hobdes to Anfwer it. The latter accordingly return’d ~ 
one, but defir’d that it might not be Publifh’d, left Perfons of - 
mean Education {hould make an ill ufe of it.. But Hobbes Commue - 
nicated it himfelf to a Frenchman of his Acquaintance, and per- 
mitted a young Englifh Gentleman to Tranflate it into French, for 
nis Friend.. The young Man kept a Copy, and Publifh’d it afier- 
wards in Evg/and, withoutthe Author’s Knowledge. This oblig’d 
the Bifhop to Reply, and Hobbes to make a Rejoynder, and to Pub- 
iith all the Pieces together,in a Book of 348 420 pages. Printed at 
London, in 1656. under the Title of, Queftions concerning Liber- 
ty, Neceffity, and Chance ; Argued and Difcuffed between Dr. Bram- 
ball Bifhop of Deity, and Thomas Hobbes of Malmesbury, ix 
1648. Another Edition was Publifh’d, Entituled Hobbe?s Tripos. 
it contains his Treatife of Humane Nature, ot the Body Politick, 
and of Liberty, and Neceffity ; but neither the Bifhop’s .Reply, . 
nor Hobbes’s Rejoinder, 

Our Author gives his Judgment of this Work. He Obferyes 
what he thinks Orthodox and Erroneous init. Hobbes Argues, 


_ that Do€ttrines touching . the Divinity, depend only upon the De- 


termination of the Soversiga ; and that God is no more the Caufe 
of the Creatures good Actions, than.ofits bad ones, He will have 


whas 
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~what God does to be Juft, only becaufe there’s no Perfon above 


him, who is able to punifh or contradict him. Yet he {peaks fome- 
thing, as if all that was faid of God were meer Complimenis ; 
that isto fay, Expreflions proper to Honour him, but not to Know 


him. He likewife declares his Opinion, that the Pains of the 


Wicked will ceafe, by their Deftru€tion. His Philofophy, which 
alledges that Bodies only are Subftances, is repugnant to the Provi- 


dence of God, and the Immortality of the Soul. 


He fays however, that he handles other Subje&s with more 


‘Judgment, that he fhews very well that nothing comes to pafs by 


‘hance; orrather, that Chance implies no more than our Igno= 


‘yance of the Caufés which produce the Effect, But the Humour 


of Mr. Hobbes, which led him to vent Paradoxes, carried him in- 


to extravagant Confequences, asif every thing happen’d by an Ab- 


folute Neceflity, Our Author likewifé gives his Judgment of the 
Opinions of the Bifhop of Derry. 7. 

He has alfo thought fit to make fome Remarks upon the Arch- 
Bifhop of Dud/ins Book, about the Origine of Evil; which follow 


after thofe upon Hobes’s Book. He tells us what he thinks good, 


and what he thinks bad in the Work. 

The Four Firft Chapters which Treat of Evil in General, and 
of Phyfical Evil in particular, exa€&tly correfpond with our Author’s 
Priociples,“and fometimes.clear up with a great deal of Strength 
and Eloquence certain Points, which Theodiceus did but jutt touch 


upon, becaufe Mr. Bay/e himfelf did not infift on them. But che 


5th Chapter, which fpeaks of Liberty, and the Moral Evil that 


depends on it, is entirely oppofite to our Author’s Sentiments. 


That Prelate makes true Liberty to depend on an indiiterence of 


Equilibrium, whick is indetermined, entire, andabfoluce. There 


is no reafon of determining, fays he, Antecedent to the Determina- 
tion, neither in the Perfon who chufes, nor in the Objet. He only 
chufes, becaufe he willsir, not that it pleafes him, but in chufing 
without Reafon, it comes to pafs that what he chaies,pleafes him. 


Our Author Anfwers all the Obje&tions which he meets within the 


Archbifhop of Dxb/in’s Book, againit his Method of Explaining 
Liberty, and pretends to confute it. 

The laft Piece of this Volume is Latine, Entitui'd, Cag/a Dev of- 
Serta per Fuftitiam ejus, cum ceteris ejius Perfetlionibus, cunctifjse 
Atitonibus conciliatam. i. e. The Caufe of God aiferred by his 
Juitice, reconcil’d with his other Perfe€tions, and all hts Actions. 
"Tis the fame Doftrine we have ail along been explaining, only 
tis in Latine; and Treated ina Shorter, more Concile, and 
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perhaps more Methodical manner, fo that we fhall not infift 
upon it. . 

Our Author thinks there’s no need to fix any Order in the De- 
crees of God; that Sovereign Being’faw at one view, all the Con- 


~ fequences of Things in this poffible World, as in the moft perfect. 


one that could exift; and by a-fingle A& of bis Wil!, Ducreed 
that all thofe Conftquences fhould'exift. This Decree is unalter- 
able, becaufe-he weigh’d before hand all the Reafons which might 
ftand in oppofition to it. But there arifesno other Neceffity from 
hence, than that which is Confequential, or Hypothetical, as- 
we fpeak; and this fprings from Prefctence, and a fuppo- 
fed Preordination. There isno Abfolute Neceffity in this, whofe 
Contrary implies a Contradi€tion ; becaufe another Order was pof- 
fible in Things, both in the Parts, and in the whole; and becaufe’ 
God by chufing,a certain Series of Contingent Things, did not al- 


’ ter that Contingence. New God’s Wifdom added to his Infinite - 


Goodnefs, is the Caufe that all things carefully examined, nothing. 
could have been done better than.what God has done. All things 
are ina perfe€t Harmony, and have the beft relation one to another: 
that they can_have;. whether formal Caufes, or Souls, with mate- 
tial Caufes or Bodies; Efficient or Natural Cavfes, with Final or 
Moral ones ; or the Kingdom of Grace, with the Kingdom-of Na- 
ture.. Therefore when ever we think there’s any thing in the Works: 
of God that defetves to be found fault-with, we ought to believe 
that we don’t fufficiently underftand them; and that a Wife Man- 
who knew them well, would judge it impoffible even: to wifh for 
any thing better. From hence it’ follows, that there can be no 
greater Happinefs than to ferve fo good a Mafter; and that we 
ought to Love. him above all things, and to place our entire Confi- 
dence in him. | 
« The Chief Reafon which oblig’d God to chufe the prefent Order: 
of Things, more than any other, was Jefus Chrift the Tbeanthropos, 
who in quality of a Creature, being Exalted to the higheft Degree 
of Glory, was to be contain’d in this Series of Things (Reram 
Series) -as Part, nay as Head of the Univerfe, to whom at length 
all Power was given, both in Heaven, and on Earth ; in whom all 
Nations were to bz Bleffed ; and by whom every Creature was to 
be deliver’d from the Slavery of Corruption, to be placed in the: 
Liberty of the Glory of the Children of ‘Gad. a 
In this Iaft Treatife our Author maintains innate Ideas, both by. 
Scripture, which affures us that we have the Law of God written 
in our Hearts, and by Reafon, which informs us that Neceffary- 
. ie age Truths . 
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Truths can only be demonftrated by the Principles which are in the 
Soul it felf, and not by the induftion ef the Senfés; becaufe 
the induction of Particulars, never imports an Univerfal Ne- 
ceffity. 

te hetiews to thofe who Objeét that Perfons Unregenerate are 
not Culpable, becadf God has not given them Grace, without 
which, they can neither will nordogood. He iftinguithes Grace 
into two Sorts; one that is futlicient for the Perfon that wills, and 
anorher, which makes him willing. Heafferts,. that God with. 
holds the former from no body, and thar he only forfakes thofe, 
who forfake that, as St. Awguffin himfeif allows. This fofficienr 
Grace is either Ordinary, by the Word and Sacraments, or Extraor- 
. Ginary ; the Care whereof muft be left to God; and ituch wasthat 
which was given to St. Pau/. 

As to the Grace which difpofes or inclines the Will, our Author 
féems a little puzzled about it. He fays we muft have recourfe 
with che Apofile, to the Riches of the Sovereign Wifdom of God, 
which. did not allow him to difturb the Law of Nature, and the 
Univerfal Harmony, which required that fome (hould be abandon’d 
to their own Malice, as we may judge by the Event. Nevertheles 
he thinks itnot proper to fay,that Grace is efteQtual ofit felfbecaufe 
it may happen, that the fame Meafure of Grace which is effe&tual, 
with regard to one Perfon, may not be fo te another; by reafon of 
his oppofition to it, or fome other Circumftances. But fometimes - 
it may happen that God difplays fuch an abandant Meafure of 
Grace, as may vanquifh the greateft Refiftance. As to the perfeve- 
rance of the Saints, our Author is of the Opizion of the Zuthe- 
Vans, . 

He alfo pretends that Ele&tion is no Proof that God has Ré- 
fpect of Perfons; yet he does not doubt, but that in the Choice ‘ 
which he made, he-had regard to the Qualities of the Perfons 
‘whom he Chofe. So that tis not always owing to the Qualities 
of the Perfons that they were kle&ted, but becaufe they- fall in 
with Gods Plan, and the Ends which he has in view. fuft as in 
the raifing of a Stru€ture, we ufe many times not the beft Scone,but 
that which moft exa€tly agrees to the Place where tis to be fixed. 

We have been the longer upon this Book, becaufe the Subje€& is 
Nice, the Authorhas handled it with a great deal of Learning and 
Judgment, and tis much taken notice of; tho’ no doubt he wil! 
meet. with Replys. . 


Voyages - 












5 4 The MHorks of the Learnzp, 





a 


_— TE OLE 
. 
<4 
4 f 


fz 


Voyages de M. Le Chevalter Chardin, i.e. The Travels of Sit 

: soba Chardin into Perfia, and other Places of the Eait, in 

Three Vol. in a large 4t0, anda fmall Charafter. Printed at 

Ampcrdam, vy Fobn Louis de Lorwme, 1711. ¢knrich’d with Cop- 

~ per Plates, reprefenting the Antiquities, and other remarkable 

Things in that Country. The Firft Vel. contains his Travels 

from Paris to F/paban, the Capital of Perfiz, and confifts of 

279 Pages, befides the Preface. The Second, of 454 Pages, 

and contains a general Defcription of the Empire of Per/ra, 

with particular Accounts of their Sciences, and Arts: Their Go- 

vernment, Politick, Military, and Civil » and of their Religion. 

The Third confifts of 254 Pages, befides an Alphabetical Index 

to all the Three ; and coniains a particular Defcription of the 

An, City of ¢/paban, with a Relation of Two Journey’s, by Sir 
Fobn, betwixt that City, and Bander-Albaffi. 
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| ie E Firft Vol. having been. printed at London, in +Foljo, in 
Wai 1686, we fhall not infift upon it, only Sir Fohx takes Noe 
tice in hisPreface, that. this being the fitth Time it, has been printed 
in feveral Countries, he has Corre€ted and Enlarged it fo very 
much ‘in feveral Places, that it may juftly pafs for a new Work : 
He inftances: particularly in his Account of the; Religion of the 
Mingrelians, which he has given here at Large, as he had it from 
Father Dom Fofeph Maria Zampi Praefe&t, of the Theatin Miffiona- 
riesin that Country : He adds, that thofe Enlargements are as well 
worth the Curiofity of the Publick, as what was printed before. 
He tells us, that he is about publifhing the Geography of Per/ia, 
with the Hiftory of that Country, from Perfian Authors ; with » 
his own Notes upon feveral places of the Holy Scriptures. The 
laft, he calls his Favourite Work : He thought on it in ‘his firft © 
| Travels, and took great Pleafure in it, becaufe of the great Ufe he 
" conceiv’d it might be of to Religion; fince the Underftanding 
se of a great Number of Paffages of Scripture, depends on the par- 
ea) ticular Knowledge of the Manners and Cuftoms of the Eaftern Na- 
tions. 
Tis known, fays he, that the Eaft is ina manner-the Scene of all 
the Hiftorical Parts of the Biblé: The Language of that Divine 
Book, efpecially of the Old Teftament, being Oriental. It is | 
frequently Hyperbolical, abounds with Figures \in the moft Com- 
mon Difcouries, and with thofe of all forts, in fuch Parts as are 
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writ in Verfe, and in the Prophecies ; from whence it naturally 


follows, that ons cannot well underftand the Sacred Writings, 


without knowing the Things whence thofe Figures are taken; fuch 
as the Natural Hiltory,and the Particular Manners of the Countries. 
He obfervedthis, during his firft Travels, and perceived daily more 
Exa€tnefs and Beauty in feveral Paflages of the Holy Scriptures, 
than ever he did before; becauf he had thofe Natural or Moral 
Things before his Eyes, to which the Paffages retern’d. He like- 
wile obferv’d, by reading the feveral Tranflations of the Bible, that 
each Nation, torender it more intelligible, made ufe of fuch Ex- 
preflions, as they thought would. beit accommodate Things to the 
places where they liv’d, which trequently alter’d the Senfe, made 
it fometimes obicure, and fometimes abfui’d. He alfo confulted 
the Commentaries upon thofe Paffiges, difcover’d great Miftakes 
in them, and perceiv’d, that in 1000 places they talk’d only by 
Guefs, or like Men that were groping their Way in the Dark. This 
induced him to undertake that Work, which he is perfwaded wili 
be ufeful, as well as pleafant. _He communicated his Defign to‘fe- 
veral Men of Learning, who very much approv’d it, and advis’d 
him to make hatte with ic; efpecialiy, when he inform’d them, 
that ’tis not in Afiz, asin Europe, where we frequently change ous 
Cuftoms, and Modes, in Apparel, Buildings, and other Things, 
for there they are con{tant almoft in every thing, fo that the Appa- 
rel of the A/fans is much the fame, as it was many Ages ago ; and 
the like may be faid of their Manners, Cuftoms, and Exteriour 
Forms of Things, which are very near the fame they were 2000 
Years ago, except fome inconfiderable Changes, which the Altera- 
tions of Religion have made. 

We {hall give a Brief Account of what he fays of the Religion 
of the Mingrelians, in his fuft Vol. becauie it was never p:.nted as 
Large, as heinforms us, and is the Obfervations of the Piafett of 
the Theatins, above-menion'd, who had been 23 Years in the 
Country, before He began it. He fays, the Apofile St. Audrecs, 
according to their Tra’ison, planted Chriftianity, and was Mar- 
tyr’d here, after he ha:. cn in Scythia and Greece , in Kemem- 
brance of which, their :ictopolitical Church, in the Village of 
Péeciola, is dedicated to hin, and their Patriarch is cbiig’d to go 
thither once in his Life. vith all kis Bifnops, to confecrare their 
Hoiy Oil, which the: ¢ca:i A4yrone , and before this Church, there 
is a Marble Pillar, irom whence the Legendaries fay, there proceed- 


.eda Torrent of Boyling Water. by the Judyment of God, after the 


Apottie was put to Death, whicn wasitoppd by Lavecations nade 
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to that Saint. The ignorant People *elicve this, and kifS and bow to 
the Pillar; They cohtinued along Time in the Greck Form of 
Worfhip ; but at laft mixed ic with Fewih, and other € “remoniss, 
and became fodegenerate, as fcarce to have any fhadq’: of Retigi- 
on left: Their Patriarchs and Priefts-could not fo r:uch as sead, 
and apply'd themfelves chiefly to Foretelling Thing; to come, by 
the Help of certain Books, as they pretended 5 ana thus they chea- 
ted the Poor People, who adord them like Angels, and believ’d 
every thing they faid: Thofe Impoftors made them believe, 
when fick, that fuch and fuch an Image was angry with them, and 
defign’d their Death, if they did not prefent it with aGoat, a 
Cow, or Money, €c. which the Priefts apply’d to their own Ufe. 

Pope Urban VIII. fent Tbeatines thither in 1638, to inftruct’em 
‘better; and they were very well receiv’d by the Princes of the 
Country. He gives afterwards.an Account from Baronius, of the 
firft Converfion of feveral particular People in thefé Parts, which 
fayours very much of the Legend. 

The Mingrolians have a Catholicos, or Patriarch of their own, and 
‘have thrown off ail Dependance on the Gree& Patriarchs ; fo that 
cthey would not obey him of Conffantinople, when he wrote to 
them, againft receiving the Tbeatines, and granting ema Church. 
The Revenucof their Catholicos, isin Bread, Wine, and: other Pro- 
vifions, which his numerous Vaflals are oblig’d to give him ; and 
‘in the Prefents that his Bifhops make him, when he comes to vifit 
their Churches, which he does frequently on that Account; but ne- 
ver to enquire into their Condu& ; His San€tity confifts in faying 
many Prayers, by Day, and by Night, in his Cathedral, where he’s 
oblig’d almoft to be conftantly prefent, except when he vifits his 
Suffragans. He's alfo oblig’d to great Outward Abftinence; to 
drink no Wine in Lent, and (tritly to obferve their Fafts: He ne- 
ver conficrates a Bifhop for lef$ than 600 Crowns, nor confeflés any 
Body, without a confiderable Sum ; fo that. the Princes Vizier, or 
Chief Minifter, having fent for him, when fick, and gave him on. 
ly 50 Crowns, he refus’d to confe{s him a fecond Time, till he paid 
him better for the firft, He never fays MafSs unlefs he be fure of 
100 Crowns ; ‘nor performs the Office for the Dead, withouta 
greater Sum: His Suffragan Bifhops are Six, who exaétly follow 
his Steps, and never vifit their Priefts, but to exa€t Money, or Pre- 
{ents ; nor do they take any Care of the Conduct of themfelves,. or 


their People, which makes both of them extreamly ignorant and | 


Prophane, asare the Bifhops, who fpend their Time in Rioting and 


Fealting, and love to go fumptuofly Apparell’d : There are few of 


them 
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them who can read 5 fo that what Offices they perform, they learn 
by Heart, and never do any thing without Money. They are lo bat- 


barous, that they fell their Vaffals to the Tur4s, and their chief 


Care, is to adorn their Cathedruls, and difpenfé with the Confiitions 
of their People, for the fake of Prefents. They have likewife a fort 
of Aobots, who are as ignorant and luxfurious as the Bifhops. They 
have teveral forts of Monks, who never eat Fleih; are clad with 
Black Stuff, wears their Hear and Beards Jong ; are very exact in 
their Prayers and Fafis; but are as Covetous 2s the reft, and per- 
form no Office without Prefents. Thefe Monks are from their In- 
fancy ordered to be fo by their Parents, who pat a Black Cap on 
their Heads, forbid them toearFlefh, breed them up to abftain trom 
it, and then gave them to other Monks to be educited, They have 
feveral furtsof Nuns, but they are not under any Vow, fo thac 
they may quit the @rder when they pleafe; nor are they confined 
to their Cloyfters: Their Habit is Black, and the poorer Sort beg 
at the Church Doors. 

Their Prieftsare very numerous, ignorant, and poor. Moft of 
them have a Mafs by Heart, and are inditk:rently Ordain’d by 
Monks or Bifhops, who never examine their Qual fications ; but 
give em Orders tor the Value of a good Horiz. They are not o- 
blig’d to Celibacy, and may Marry four times. They are io littis 
refpetted, that they are forced to cultivate their own Lands, and 
treated by the Gentry like Slaves, or employ’d by them as Porters. 
They have no different Habir from the Laity, but wear their Hair, 
and Beards, cut in Form of a Garland. They are only reipe€ted, 
when they tay Mafs, or come to vifit the Sick, who believe all that 
they fay, and pray them to turn over the Book, to fee wheiher they 
fhail die, or live; which the Prielts improve, to obtain Prefents, as 
we mention’d before. Their Parifh Churches and Chapels are very 
ill kept, and little frequented. They are of feveral Sorts, according 
to the Ranks of the People. The beftare thofeof the Megaarians, 
which are built towards the Eaft, and have a Sunclim Sunciorum, 
witha Round Altar, where they fay Mafs. They have large Images 
of Copper, Gilt, or Silver over, and adorn‘d fometimes wich real 
Pearl and Turquoifés, but often with Counterfcits. tne chicf of 
them are thofe of the Virgin, the Eternal Father, the Crucinx, ind 
f{everal of the Greek Fathers: But the chicf of allis Sx. George, 
whofe Image they worthip mott, and have always igre) Q bintiry 
of Wax Tapers burning before them. The'r Parifh @hu ch.s are al. 
ways built on a Rifing Ground, and the Church yatas encios J with 


Walls, or Pales, and planted with great Trees, whois Roots are 
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confecraicd tJ th is amages; fo that they muft never be cut down. 
WNooe ot their Women muft enter any further than the Porch, and 
that only at Eu/Per, except the Princefs, who has the Privilege of 
entring in: Buc their Cathedrals a:c fumptuous, richly adorn’d, 

nd weilkepr. Their Bells are tew, and vesy finall, but ia every 
Church they hive a Block of Wood, which they call Sacred, and 
beat on ic witha Maller, to call the People to Worlhip. Some 
of them fay, this Block was contriv’d to put them in Miad of the 
Tree which forbore forbidden Fruit, and others, of our Saviour’s 
Crofs ; fo that they Crofs themfeves, when they hear the Sound, 


3S) 


They have a Brafs Trumpet, made like a great Horn, with which 


they: fummon the People to Procefficns ; and they worfhip thofe 
Images moft, which are beft made, or have the richeft Ornaments ; 
and they fall down ata great Diftance, when they come to worfhip 
thole in the Princes Chappel, or the Cathedrg] Churches. Their 
chicf Prayers to them, are, thai they would kill their Enemies, or 
duch as have robh’d them ; and an Oath upon any of thofe Images is 
decifive, and more dreaded, than when they fwear by God himfelf, 
When they come to make their Revengeful Prayers, they bring a 
Pretent to the Image, which the Prieft rarns round the Head of the 
Petitioner, and fpeaksin his Name, to the Image, thus. Thos 
knoweft that I bave been robv’d, &c. That 1 bave not the Thief in 
my Power, I praythee then by this Prielt, Pue made thee to kill or 
dejtroy bim, and to do with bim, as I do with this Stick, and thenhe 
drives a Stick into the Ground, before the Image. Another Article 
of their Prayer, is, that not only their Enemies, but al! their Rela- 
tions, their Houfes, Cattle, and every thing that belongs to them, 
may be deftroy’d. When this good Natur’d Prayer is over, the 
Prieft and the Petitioner go and eat and drink what was offer’d to 
the Image. There are fome particular Images of St. George, which 
they dread fo much, that they throw their Prefents down before them 
at adiftance,and run as faft as they can,for fear the Image fhould kill 
them. They pretend to many of the fame Relicks with the Papifts , 
but the Iheatine complains, that they ufe them very irreverently, 
and that forall the Refpe&t they pay to their Images, they are rea- 
dy enough to fteal their Ornaments,if they can have an Opportunity. 
The Prictt performs Baptifm commonly in the Father’s Cellar, 
fits down ona Bench, and has a Plate with Oil, and a Wooden 
Veffcl with Water, by him, inftead of a Font. He pours fome 
of the Oil into the Water, asks the Child’s Name, lights a little 
Taper, reads his Office, and the Godfather ftrips the Child, puts 
it into the Font, and wafhes it all over, the Water being heated 


before: 
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beforehand, but the Pricfts docs not touch i¢, nor pronounce any 
Words during the Funétion , but whep it i 
Godfather a Little of the Ho! ly Oil, called Adyrone, vith which 


he ansints the Child, puts it again ino the fF takes a 
little conte crated Bread and Wine, and gives the Iofan:, which is 
generally Tu 19 Years old, before the Ceremony be perforn’d. IF ie 
eit and drink. they take it fora good Stgn, that the Ch will be 
Srron: 8 and Guy. Then a urs it into the Mother’s Arc ns, and — 
her thrce ne es, Tou gave uw mea jew, and I retarn it you aC 

fticn. «Then the whole is concluded wi ha Feaft, according to the 
Ability of the Per! on, wherein the Pritt is fure to have a 200d 


g their Holy Oil, 


Share. The Priefts are fo covetous, thac for favi 
the point of Death, 


they fumeti nes refule to Buptize Chiidre nat 

2 Parents pay them extraordingry ; end if the Child die 

when they are ma King tae Bargain, they Ba ptize it after, rather 

than loofe their Mone Vy ; “and iay, “tis as well. They javeh at 

Prantubfftantiation, felde m _ the Sacrament, as a Veuticum to 
dying perlons, and communicate in both Species mix’d t gether. 

Conte! {fionis very little usd among “em, becaufe of the Cuarge 


of it; for thei effs mike them believe, their prefents ought to 
bear a por portic 


P i! 
portion co their Sins, of which our Author tells the fol- 
lowing Siory. Thata Great Man having fent for a Bifhop to con- 
fo(shim, he pre fented : im ise ith a Ho ale, and athe st Things of Va: 
Tue; and mee ‘ing the Lo:d?s Sox * as he returm’d home, he M ip a. 
fy"d his Father’s prefenrs, Hew! fays the Young Man, did my ¥. ig. 
ther, who bas committed fo m. any eres t Sinsy give you 20 "more ? Pm 


ashame if 123 but Pll take care to make up what is wanting, and 


—_ 
Gi 


fend you Prefents of amuch greater Value. Tne Clergy themé slves: 


2 
7) 


to fave the Charge of Confeflion, wath in ativer, before they fay 
Mafs. But tieir chief Reafon ts, chat they don’e care to trult one 
another with their Faults ; , for they are io Brurifh, as freq ently te 
tell what has been confefs'd to them, in the Hearing or the Pe.ii- 
tent. ha it to make fure Work _on’t, $e Richer Sore purchafe Ab- 
folutions in Writ ng from the Confeff; Bifhops, or Prieits, for 
all the ° Sins they have committed, or Mull commit. The Popifh 
Miffonaries. who do yubt the Validity of the Ang: elran se pau 
take all poflible Opportunities to pronounce the Words of B2p' 
over their Children, on pretence of embracing them, or ee 
them prefents, wh! ch the y are fo ignorant as to think cfeatual 
Their Marriages are always private, for fear ee fhouid dif- 
able them to perform the Duties of the Marriage Bed: So that 
the Prieft does it fecreily , he holding a Burning Tape rin his Har: 


reads or fayshis Odice ; and in the mean time, the G dfathe. 
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Bide end Briaegroom together, and takes two Garlands, 
2 purs fom-tines on the Head of the one, and fometimes 
» ine Head of the ether, according as the Prieft fays his Prayers 
di. wie be has done, the Godfuther taxes Bread and Wine, makes 
the Married Couple eat Six pieces of the Bread, eats the 7th him- 
felt, makes each of them Drink thrice of the Wine, and then he 
drinks up the reft, and bids them Goia# Peace. They have like- 
wife Sacrifices ot Black Cattle, Calves, &e. The Prieit burns the 
Hair with a Taper in five or fix places, carries it round the Perfons 
for vhofe fake the Sacrifice is made, after which it is Otfer’d, 
Killd, and Drefs’d, and the Guefts invited, encompafs it with 
Lighted Tapers in their Hands, Kneel while the Prieft fays his 
Prayers, which being done, the Perfon who offirs, and his Kin. 
dred, throw Incenfe into the Fire. Then the Prielt cuts out a piece 
of the Beaft, turns it round the Heads of thoig who offer, and 
gives them to eat; after which the reft fic down, turning firft 
round thofe who offer it, and then waving their Tapers round their 
Heads, throw them into the Fire with Incenfe. The Prieft tits by 
himlelf, and has a great part of the Sacrifice, which he carries 
Home to his Houfe. They have another Sacrifice, wherein they 
make ufe of P:gs, or other Small Beafts; thefe they make for the 
profpsrity of the Family, and their Friends. This they perform 
without a Prieft, or Tapers, but generally Invite the Prieft. They 
alfo Sacrifice Blood, Oyl, Bread and Wine on the Tombs of the 
Deceas’d, where they kill Calves, Lambs, or Pidgeons, and {prin- 
kle them with Wine and Cyl mix’d together. They likewile Sa. 
crifice Wine every Day at their Tables, when they filla Cup, Sa- 
lute all the Company one by one, make loud Vows for their Pro- 
Aperity, and after invoking the Name of God, pour out a little of 
the Wine upon the Ground, or into anotherCup. This they call 

a Libation, and the former they call Peace-Offerings. 

At the time of their Vintage, they have a Sacrifice of Wine in 
Honour of St.George; they fill. Veffel that holds about 20 Flag- 
gons, which they Offer to that Saint, fet it apart, and open, and 
drick it on St. Peter’s Day ; and the Matter of the Family takes 
fome of the Wine in a {mall Veffel, carries it to St. George’s 
Church, fays his Prayers, and then returning to his Family, they 
pray altogether round the Confecrated Veffel, over which they 
place a Loaf made of Cheefe, Onions, Pears, &%c. After which, 
they kill a Calf, Goat, or Pig; the Mafter of the Family pours 
the Blocd round the Veflel, and then after another Prayer, they 
fat and Drink all together. They make Sacrifices of the fame 
Natuie 
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Nature to St. Michael the Arch Angel, and other Saints, when they 
kill Pigs, Cocks, and Invite Strangers, And they have another 
Sacrifice in Honour of Ged, at which, none butthe Family affitt ; 
and then they kill only fome fmall Beaft. 

Their Chief Feftival is the Fisit Day of the Year, when all the 
Minifters of State repair to Court, as do the Servants of the Fa. 
mily attend there the whole Night before, and Affimbling betimes 
in the Morning, the Great Mafter of the Houfhold carries the 
Crown cover’d with Precious Stones, the M:fter of the Wardrobe 
carries the Richeft Jewels ina Bifon, the Cup-bearer carries the 
Richett Cup, the Mafter of the Kitchin carries the areatctt Por: 
the Chief Querry the Fineft Horfe, the Cniet Herdiman the Largeft 
Ox, and every one according to their Office marches thus in Pro- 
ceffion to their Princes Palace, atrended by the Bithops and Priefs 
in their Pontificals, carrying their Images, and Singing aloud Kyrie 
Eloyfon, They go to the Quarter of the PrinceiS, where the Lords 
and Ladies in their beft Apparel atrend in a Line, with Lighred 
Tapers in their Hands, and ftrive to touch every thing that is Car. 
ried in Proceflion, as before-mention’d; tor if any of them mf 
they reckon they will be Unfortunate that Year. 

On the Feaft of Epiphany, they go to the next River, where the 
Prieft after fom2 Prayers over the Water, burns Incenfe, pours a 
little Oyl into the Water, Lights Five Tapers faften’d to a Gourd, 
which he fets a Float upon the Warer, then putting a Crolé into 
it, {fprinkles Warer on the People with a Brafh, afrer which every 
one wafhes his Face, and returns Home with a Bortle of Water, 
They have feveral other Feftivals; one of which, is on the 21{t ot 
Fanuary,when the People make Prefents of Wax, Thresd,Cord.s’c. 
to the Prieft, who wavesit round their Heads, and then offers it to 
the Image of Sx. Ages, that fhe may preierve them from Sore 
Eyes. Our Author fays, that ’tis their general Pra€tice in all Fe. 
ftivals, to Eat and Drink to Excefs, without minding much De. 
votion. 

On the Feftival of the Annunciation, the Apparel themfelves in 
their Beft, to meet fome Image which the Prietts carry in Procef- 
fion, and make Offerings to it. Thofe who know themfelves guil- 
ty of any confiderable Robbery, are fo mightily afraid that the 
Image fhould difcover it, and Punifh them, thar they Sollicit the 
Priefts not to bring it near, or lodge it in their Houfes, and make 
them Prefents for that End. On which Occafton, the Clergy who 
Know the Caufe of that Complimest, never tail to saifé the Mar- 

ker, 
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ket, by pretending that the Image will not be fatisfied, without 
fuch and {uch Pretents as they think fit to demand. 
Oa Holy Saturday, the Priefts go about. to Sprinkle their Houfes 
with Holy-Water, for which they are paid in Ezgs, and Cheefe. 
At Eaffer, the Priefts continue the Night before in the Church, 
About Midnight they found a Brafs Trumpet, and the People by 
break of Day cometo Church, half Drunk, with Eggs of feveral 
Colours; the Prieft gives each of them a fimall Taper, and going 
up to the Steeple, Cries Three times aloud, Our Saviour is Rifex. 
Then the People throw Stones againft the Walls, after which they 
oo Three times round the Courch in Proceflion, the Prictt going 
before them with a Banner, the Bra‘s Trumpet Sounding, and the 
People Singing a Hymn, with Tapers in their Hands. Then they 
70 to Mafs, and while the Prieft is tiying it, they Laugh, Jeft, 
Talk, give Eggs to cne another, and when Mals is done, go Three 
times more round the Church in Proceffion , after which, they 
fpend the Day in Rioting and Feafting. At Court the Prince has 
2 Roatied Lamb fet before him after Mafg, which he diftribures to 
the Courtiers, and this is their Pafchal Communion, Nex: Day 
they have a Feaft for the Dead, while thofe who have any Rela- 
tion that died the preceeding Year, go to their Sepulchre with a 
Lamb; the Prieft flanding on the Grave, blefizs the Lamb, then 
Curs its Throat, and fprinkles the Blood on the Grave, for the 
Repofe of the Deceafed Soul. The Priclt has the Head and Feex 
of the Lamb, and the Relations carry home the reft, and Feaft up- 
onit, At Dinner time they all come to Church with Provifions, 
und a Cart, which they place onthe Grave. The Prieft bleffes ir, 
ior whieh, he is paid in Eggs, Cheefe and Bread, and the Relati- 
ons of the Deceafed are more Liberal to him than others; and 
each Family gives him fome Yards of Cloath, ora Couple of 
Shirts. Thenthey go to a Neighbouring Meadow, where they di- 
vide themieives into two Companies. The Prielt fits ata Table 
by himfelt, berwixt them; after which, they prefent one another 
with Meat and Drink, and the two Companies Kife, Sing, and 
Salute one another by Turns. | 
On Afcenfion Day, before which they muff neither eat the Fowls 
nor Nuts of the Year; they meet together at Church, with ftore 
of Pullets, and Nuts, where the Priefts fay Prayers, to demand 
the Bleffing ct God, and that he would multiply thofe Things. 
Then the Pri-ft bleflgs a little Branch ofa Strawberry-Buth, which 
they aiterwards place in the middie of the Corn-Fields, which 


they 






la sat Se oes, culls . ore ae ae a as 
Bas Sc ender i Cita cn an Sid Py Mira Reig 5 SEE ADAP ae 














PEO a oe. Sa Sate ell 





' psoas 
Seiler A I ot AF 


nents onie lane ee 


ea, oe thawte. oS a chon 


for January, February, Warceh, s7::: 63 
they think preferves them from Thunder, Hail, and fuch like 
Difafters; and after Featting on the Place, the, recommend the 
Field to.God, and the Image, and retuin Home. 

On the 30th of Fu/y, they have a Feaft in Honour of Sr. E/ias 
the Prophet; when Twelve Pricfts meet in the Church, Sucrince a 
Goar, Feaft on ir, and don’t part ic cifftHey be Drunk, On th 
14th of September, they have a Feait to the Image of St George, 
which is fo much frequented by the Silly People, thac the Prietts 
carry off feveral Cart Loads of Prefents to the Image. On the 
21ft of Oober, they have a Feaft in Remembrance of a Miracle, 
which they fay was perform’d by St. George, as follows. A Pagan 
being Exhorted by the Priefts to turn Chriflian, becaufe of the 
Miracles performed by that-Saint; he told them he would, if their 
Saint would by next Morning bring him fuch a one of his Oxen 
from his Lands which lay at roo Leagues diftance,; which being 
perform’d, the Pagan recciv’d Baptif, and for Joy kill’d his Ox, 
which he divided among the People that came to fee the Miracle, 


To preferve the Memory of this, they made a Law, that cne of 


thofe who afpired to the Priefthood, fhould Sreal the beft Ox he 
can find, tecaufe they fay that St. George by Miracle, brings one 
to the fame Place on that very Day of the Year.) This, fays our 
Author, obliges the People for Fifteen DayS before to be very 
careful of their Oxen; for every one Steals an Qx in St. Georges’s 
Name where he can, and fay, if ic be Lawful for the Siint, it 
muft needs be Lawful for them. The Priefts, fays Father Alarce- 
zampi, carty on:his Falfe Miracle thus. They make the People 
believe, that if they come near the Church the Diy before the 
Feaft, they will certainly be kill'd by St. George. So that towards 
the Evening, one of their own Number brings an Ox to the Church, 
and leaving him there till the People come, confirm them in the 
belicf of the Miracic. 
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